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THE PONTIFICAL DIATAXIS “ACCORDING
TO THE RITE OF THE GREAT CHURCH”

(London, British Library Add. 34060)
A New Edition

ELENA VELKOVSKA

At the beginning of 2019, the Athonite monastery of Vatopedi published
a prestigious edition of some important medieval Swtdéeig of the Divine Lit-
urgy which until then could only be consulted in editions of the 19th and
20th centuries' that were often defective. The reading of this volume led me to
reopen an old file of observations and notes taken on the diataxis for the Pon-
tifical Liturgy of the British Library Add. 34060 when the manuscript became

* Abbreviations:

AKENT’EV, Tunuxon Beanxori Lepxsu = K. K. AKENT'EV, Tunuxon Beauxoii Lepxeu. Cod. Dresde
A 104. Pexoncmpyxyus mexcma no mamepuaian apxusa A. A. Amumpuesckozo, Sanke-Peterburg 2008.

ARABATZOGLOU, Qurieiog BifflioSyny = G. M. ARABATZOGLOU, Qwricio; Bifdiodifxy
ot émtoqua xal Dwtind éyypaga xal dMe pyqusia cyetied wpds Ty irropiay Tov Olxovusvinod
Hutpiapyelov uetd yevinav xal eidixiv mpodeyouévay, vol. 2, Istanbul 1935.

ARRANZ, Eucologio costantinopolitano = M. ARRANZ, Leucologio costantinopolitano agli inizi
del secolo XI. Hagiasmatarion & Archieratikon (Rituale & Pontificale) con laggiunta del Leitur-
gikon (Messale), Rome 1996.

BACHA, Versions arabes = C. BACHA, Notions générales sur les versions arabes de la liturgie de s. Jean
Chrysostome suivies d'une ancienne version inédite, in XPYCOCTOMIKA. Stud; e ricerche intorno a S.
Giovanni Crisostomo a cura del Comitato per il XV° Centenario della sua morte, Rome 1908, 405-471.

iardbe; i Oclas Asizovpying = Awrdbes 7 Oclag Aatovpylag xord wd Baromeudivd
xewdypape 709 18" ative I: Keiueva, Tepe Meyioty Movi) Batomaudiov, Ayiov’'Opog 2019.

FLUSIN, Exaltation de la Croix = B. FLUSIN, Les cérémonies de lexaltation de la Croix a
Constantinople an XI° siécle daprés le Dresdensis A 104, in Byzance et les reliquies du Christ (Centre
de Recherche d’Histoire et Civilisation de Byzance, Monographies 17), Paris 2004, 61-89.

FOLLIER], [nitia -V = H. FOLLIERY, Initia Hymnorum Ecclesie Grece, IV, (Studi e Testi 211-
215), Citta del Vaticano 1960-1966.

GOAR, Edyoldyiov sive Rituale Grecorum = J. GOAR, Egyoldyov sive Rituale Grecorum ... edi-
tio secunda expurgata et accuratior..., Venezia 1730 (Graz 1960).

HABERT, Apyieparizév = 1. HABERT, Apyizpatixdv. Liber Pontificalis Ecclesie Grece, Paris 1643.
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accessible online® a few years ago. As with the texts republished on Athos, the
London diataxis is not previously unpublished. A first edition by Gennadios
Arabatzoglou (1883-1956), Metropolitan of Heliopolis and Theira of the Ec-
umenical Patriarchate’, appeared in 1935, which Robert Taft (+ 2018) judged
“very defective™ to the point of proposing his own edition of the document’.
As he himself writes, Taft transcribed the text in 1972, but then shelved the
project because he had heard that others were dealing with it. At the end of
the 1970s, however, since no further work on the project could as yet be seen
on the horizon, he decided return to the edition and publish it®.

JaCOB, Le chandelier 4 trois branches = A. JACOB, Le chandelier 4 trois branches de [évéque
Pantoléon. A propos de Uinscription de Georges de Gallipoli, in Bollettino della Badia Greca di Grot-
taferrata n.s. 53 (1999), 187-199.

LARIN, Dikerion and Trikerion = V. LARIN, The Dikerion and Trikerion of the Byzantine Pon-
tifical Rite: Origins and Significance, in Orientalia Christiana Periodica 74 (2008), 417-430.

LBG = Lexikon zur byzantinischen Grizitit, besonders des 9.-12. Jabrbunderts, ed. E. TRAPP,
Wien 1994-2018.

LEW = F. E. BRIGHTMAN, Liturgies Eastern and Western being the Texts Original or Trans-
lated of the Principal Liturgies of the Church, vol. 1: Eastern Liturgies, Oxford 1896.

MATEOS, Célébration de la Parole = ]. MATEOS, La célébration de la Parole dans la Liturgie
byzantine. Etude bistorique, (OCA 191), Rome 1971.

Pseudo-Kodinos and the Constantinapolitan Court. = Pseudo-Kodinos and the Constantinopol-
itan Court. Offices and Ceremonies, edd. R. Macrides, ]. A. Munitz and D. Angelov, (Birmingham
Byzantine and Ottoman Studies 15), Burlington 2013.

PsEUDO-KODINOS, Traité des offices = PSEUDO-KODINOS, Traité des offices, ed. J. Verpeaux,
(Le monde byzantin), Paris 1966.

OCA - Orientalia Christiana Analecta.

TAFT, History V = R. F. TA¥T, A History of the Liturgy of St. John Chrysostom. Volume V: The
Precommunion Rites, (OCA 261), Rome 2000.

TAFT, History V1 = F. TA¥T, A History of the Liturgy of St. Jobn Chrysostom, volume VI: The
Commaunion, Thanksgiving, and Concluding Rites, (OCA 281), Rome 2008.

TAFT, Pontifical Liturgy III = R. F. TAFT, The Pontifical Liturgy of the Grear Church according
to a Twelfth-Century Diataxis in Codex British Museum Add. 34060, I, in Orientalia Christiana
Periodica 45 (1979), 279-307; II. Orientalia Christiana Periodica 46 (1980), 89-124.

TAFT — PARENTI, Grande Ingresso = R. F. TAFT - S. PARENTI, Storia della Liturgia di S. Gio-
vanni Crisostomo. Volume I1: I/ Grande Ingresso. Edizione italiana rivista, ampliata ¢ aggiornata,
(Avadexto Kpumrrodéppng 10), Grottaferrata 2014, 63.

v i ¢ Oclag Aerrovpying

% http://www.bl.uk/manuscripts/Viewer.aspx?ref=add_ms_34060_f511r.

3 ARABATZOGLOU, Qwrteog Bifdiodifxy, 91-105 (comment); 235-240 (text).

* R. F TaFrT, The Grear Entrance. A History of the Transfer of Gifis and Other Preanaphoral
Rites, (OCA 200), Rome 1978, XXXVI.

> TAFT, Pontifical Liturgy 111, reprinted in R. F. TAFT, Liturgy in Byzantium and Beyond,
Aldershot 1995, 1.

¢ TAFT, Pontifical Liturgy I, 280 note 6: “I left my work aside upon hearing that someone
else was preparing an edition of the same document, but since nothing has appeared after several

116



Verification of the manuscript shows a certain convergence of Robert
Taft’s editorial choices with those of Arabatzoglou, and some rather daring in-
terventions that compromised the understanding of the rite that the text was
describing’. These circumstances, together with the growing interest shown by
the scientific community in the Byzantine Pontifical Liturgy, including the
various Slavic textual recensions®, lead me to propose a new edition with a
commentary, limited to the points on which Robert Taft did not comment, or
which in the meantime have been studied in greater depth.

1. Documents of the Pontifical Liturgy

As Taft wrote, “The liturgy described in the diataxis of codex British Mu-
seum Add. 34060 can be studied in relation to the principal extant witnesses to
the Byzantine pontifical eucharist™. He listed 32 sources from the 8th to 19th
century that fall into six categories: 1. Liturgical books, 2. Typika, 3. Diataxeis,
4. Commentaries on the Liturgy, 5. Imperial ceremonials, and 6. Eye-witness
accounts. Obviously, this classification does not follow strict criteria because
the typologies often overlap. After 40 years, it will not be useless to repeat the
list of sources by integrating it with previously omitted material, indicating any
editions published in the meantime and expunging superfluous sources. Unlike
Taft’s, this list does not take into account Slavic manuscripts.

1. 'The Historia ecclesiastica of the Patriarch St. Germanus I (1 ¢. 730)
with the Latin translation of Anastasius Bibliothecarius (AD 875);
the critical edition of both is in the process of publication by Chris-
tian Boudignon for the series Sources Chrétiennes™.

years, I decided to proceed with my own edition”. As Robert Taft himself stated in a private con-
versation with myself, the scholar he alluded to in the note was André Jacob, who passed away
on 28 February 2019.

7 Taft’s edition is used by in LBG.

8 M. ZHELTOV, dApxuepetickusi wun Boxcecmsennoii aumypeun: ucmopus, o0cobenHocmi,
coomnomenne ¢ opounapuoim («uepeiickum» ) wurom, in Bozocaosckuti coopnux 11 (2003), 207-
240; V. LARIN, The Byzantine Hierarchal Divine Liturgy in Arsenij Suxanov’s Proskinitarij. Text,
Translation, and Analysis of the Entrance Rites (OCA 286), Rome 2010; N. GLIBETIC, The His-
tory of the Divine Liturgy Among the South Slavs: The Oldest Cyrillic Sources (13th - 14th c.), Rome
2013 (unpublished doctoral dissertation); T. I. AFAN'ASEVA, dumypeun Hoanna 3namoycma u
Bacuans Beauxozo 6 caassncxoti mpaduyun (no caywebnuxan XI-XV s6.), Moscow 2015.

° TAFT, Pontifical Liturgy II, 89.

10 https://www.cpaf.cnrs.fr/spip.php?article2 1&lang=fr. The edition published by Nilo Bor-
gia based on two late mss and reprinted with English translation by Paul Meyendorff should
be used with caution: P. MEYENDORFF, St. Germanus of Constantinople on the Divine Liturgy.
Translation, Introduction and Commentary, Crestwood NY, 1984; cfr. R. BORNERT, Les com-
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2. 'The episcopal euchologion Barberini gr. 336 (post 787)"".

3. 'The synaxarion-kanonarion (alias “typikon”) of the Great Church ac-
cording to the ms Stavrou 40, which can be dated between the 945
and 959'%.

4. BAS in Codex Pyromalus” and the Latin version of Johannisberg'.

The De cerimoniis of Constantine VII Porphyrogenitus (945-959)%.

The description of the imperial procession to Hagia Sophia by Harun

Ibn-Yahya (mid-10th century)'.

7. The euchologion Paris Coislin 213 (Constantinople AD 1027)".

8. 'The scroll Jerusalem Stavrou 109 (c. AD 1070)%.

9. 'The praxapostolos Dresden A 104 (ante AD 1080)".

10. An Arabic Melkite pontifical of CHR.

11. The Protheoria of Nicholas of Andida, later revised by Theodore of
Andida (c. AD 1085-1095)%..

o

mentaires byzantins de la Divine Liturgie du VII® au XV* siécle, (Archives de I'Orient Chrétien
9), Paris 1966, 131.

" Esxonoeuii bapbepunu 2p. 336, edd. E. VELKOVSKA — S. PARENTI, Omsk 2011. A new
edition with updated introduction in Greek is at the press at the Vatopedi monastery.

12 Ed.J. MATEOS, Le Typicon de la Grande Eglise. Ms. Sainte-Croix N°. 40. Introduction, texte
critique, traduction et notes 1: Le cycle des douze mois; 11: Le cycle de féres mobiles (OCA 165-166),
Rome 1962, 1963. On the dating of the text see A. Luzz1, Precisazioni sullepoca di formazione del
Sinassario di Costantinopoli, in Rivista di studi bizantini e neoellenici 36 (1999)[2000], 75-91: 87.

1l Codex Pyromali is published by GOAR, Edyoddywov sive Rituale Grecorum, 153-156.

" J. COCHLAEUS, Speculum antiquae deuotionis circa missam, et omnem alium cultum Dei:
ex antiquis, et antea nunquam eunlgatis per typographos auctoribus, 3 loanne Cochlaeo laboriose
collectum ..., Mainz 1549, 119-132. According to TAFT, The Great Entrance, XXVII, in those
years “A critical edition of this version is being prepared by A. Jacob”. On the other datings see
TAFT - PARENTL, I/ Grande Ingresso. 63.

> CONSTANTINE VII PORPHYROGENETE, Le Livre des Cérémonies, ed. A. Vogt, Texte I-11,
Paris 1935, cft. also the entry by M. McCormick, De Ceremoniis, in The Oxford Dictionary of
Byzantium 1, New York - Oxford 1991, 595-597.

16 A. VASILIEV, Harun-Ibn-Yahya and his Description of Constantinople, in Seminarium Kon-
dakovianum 5 (1932), 158-160.

7 Edd. A. A. DMITRIEVSKY), Onucanune aumypeuseckux pyKonucet, Xpansuuxcs 6
bubanomexax npasociasnazo Bocmoxa 11: Edyo)éye, Kiev 1901 (Hildesheim 1965), 993-1052;
ARRANZ, Eucologio costantinopolitano, sigla COI (apparatus).

'8 A. GRABAR, Uz roulean liturgique constantinopolitain et ses peintures, in Dumbarton Oaks
Papers 8 (1954), 161-199; P. L. VocoTOPOULOS, Byzantine llluminated Manuscripts of the Pa-
triarchate of Jerusalem, translated from the Greek by D. Withehouse, Athens and Jerusalem 2004.

Y AKENTEV, Tunuxon Beauxoi Llepxeu.

2 BACHA, Versions arabes, 405-471.

21 PG 140, 417-468. J. DARROUZES, Nicolas dAndida et les azymes, in Revue des Etudes Byz-
antins 32 (1974), 199-210.
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12. The Commentarius liturgicus of Pseudo-Sophronius®.

13. Two lesser commentaries of Nicholas Cabasilas Oz the Celebration of
the Divine Liturgy and On the Priestly Vesture™.

14. The De officiis of Pseudo-Codinus (c. 1350-60)*.

15. The diataxis of deacon Demetrius Gemistos (AD 1386) describing
the patriarchal litcurgy of Hagia Sophia®.

16. The description by the Russian pilgrim Ignatius of Smolensk of the
coronation liturgy of Manuel II Paleologus, celebrated by Patriarch
Anthony IV in 1391%.

17. The diataxis of the patriarchal rite of the Great Church in a MS of
the Russian St. Andreas Skete on Mt. Athos, burned”.

18. The De sacra liturgia and Expositio de divino templo of Symeon of
Thessalonika (1 1429)%,

19. 'The scroll Sinai Gr. 1021 of BASY.

20. The diataxis of Theodore Agallianos (AD 1437)%.

21. Archdeacon Paul of Aleppo’s account of the travels of Macarius III
Za'im, Patriarch of Antioch (1647-1672), with a description of the

2 PG 87°% 3981-4001.

# N. CABASILAS, Explication de la Divine Liturgie. Traduction et notes de S. Salaville, 2¢
¢dition munie du texte grec revu et augmenté par R. Bornert - J. Gouillard - P. Perichon, (Sources
Chrétiennes 4bis), Paris 1967.

# PsEUDO-KODINOS, Thaité des offices.

5 Awrde s Ociag Aatovpyiag, 91-136; A. RENTEL, The 14" Century Patriarchal Litur-
gical Diataxis of Dimitrios Gemistos. Edition and Commentary. Dissertatio ad Doctoratum PIO,
Rome 2003.

% S. V. ARSENEV, Xowdenue Henamus Cwmorvnsnuna, in Ilpasocrasuoui [arecmuncxud
Céopnux IV/3, S. Peterburg 1887, 14-18. B. DE KHITROWO, Itinéraires russes en Orient, Geneve
1889, 143-147; P. SHERRARD, Constantinople. Iconography of a Sacred City, London 1965, 50-52.

¥ A. A. DMITRIEVSKI), Onucanue aumypeuseckux pyKonucet, Xpansmuxcs 8 bubinomexax
npasocrasnazo Bocmoxa 1: Tomixd, Kiev 1895 (Hildesheim 1965), 164-172.

# ST. SYMEON OF THESSALONIKA, The Liturgical Commentaries, edited and translated by
S. Hawkes-Teeples, (Studies and Texts 168), Toronto 2011.

¥ The scroll can be attributed to the Constantinopolitan scriptorium of Hodegon. It is
a presbyteral scroll subsequently adapted to the Pontifical Liturgy by transforming iepedg into
apyepevg and adding in the margins the rubrics relating to the Trisagion, the dialogue before the
Gospel, and the dialogue before the Great Entrance, as well as the prayer of the Gospel. Some
texts are published by DMITRIEVSKI), Onucanue 11, 367-368. The scroll is available for consul-
tation on-line:

https://www.nli.org.il/en/manuscripts/ NNL_ALEPH003865713/NLI#$FL31472007

% M. CHRISTOPOULOS, Tovmuxy dudrabis T Pacidetov tdéews w7 Kvpuaxj i Srav-
pomporxvvijoews, in Emerepls Evoupeing Bolavrivay Smovdsav 11 (1935), 48-51.
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Patriarchal liturgy in the cathedral of St George at Phanar on 25th
December 1652%,

22. Description of the Patriarchal Liturgy in Jerusalem in the mid-sev-
enteenth century, written in the Proskinitarij by the Russian pilgrim
Arsenij Suchanov®.

23. The autograph diataxis by the former Constantinopolitan Patriarch
Athanasius III Patellaros (15952-1654) in codex Moscow Synod. gr.
245 (AD 1653)%.

To the list compiled by Robert Taft were added the Barberini gr. 336 [2],
the oldest Byzantine liturgical manuscript, which in the rite of dedication of
the church describes the procession and rites of entrance®, the ms Paris Coislin
213 [7], which describes the same rites in a different recension® and various
types of stational processions®. Above all, the praxapostolos Dresden A 104
(ante AD 1080) [9], an authentic treasure of rubrics of the patriarchal liturgy
dated before the coming to power of Alexius I Comnenus, has been includ-
ed?. T have instead deleted the University of Michigan codex 554 [n° 19 of Taf-
t]*® and Athens EBE 754 (17th c.), witnesses — or at least the second ms — of
the diataxis of Gemistos [15]* and the archieratikon Vilna Public Library 202

' B. RaDU, Voyage du patriarche Macaire dAntioche. Texte arabe et traduction frangaise, in
Patrologia Orientalis 22/1, 24/4, 26/5, partial edition translated by F. C. BELFOUR, The Travels
of Macarius, patriarch of Antioch, 2 vols., London 1829-1936). Full Russian translation by G.
MURKOS, [lymeuecmsue anmuoxuickozo nampuapxa Maxapus 6 Poccur 6 norosune XVII sexa,
onucannoe e20 corom apxuduaxonom Ilasrom Arennckun, Moskow 1896-1900.

32 LARIN, The Byzantine Hierarchal Divine Liturgy.

3% B. L. Fonki¢ - E B. Povrjaxkov, Ipewecxue pyxonucu Mockosckoti cunodarvnodi
bubruomexu. Ilareozpaguueckue, koduxorozuyeckue u Gubinozpaduyeckue donoinenus k Kamaiozy
apxumarndpuma Baadumupa (Duranmponosa), Moskow 1993, 95 (under number 266).

3 Esxonozusi bapbepunu 2p. 336, § 156.1-5. V. RUGGIERI, Consacrazione e dedicazione di
chiesa, secondo il Barberinianus graecus 336, in Orientalia Christiana Periodica 54 (1988),79-118.

3 ARRANZ, Eucologio costantinopolitano, 241-245; V. RUGGIERI - K. DOURAMANTI, Tempio
e mensa, in Rivista di Teologia 32 (1991), 279-300.

3¢ Cfr. E. VELKOVSKA, Rites and Prayers for New Yearss Aizy} in the Euchologion Paris Coislin
213 (AD 1027), in Studies in Memory of Robert Tafi (OCA), in press.

%7 On the dating: FLUSIN, Exaltation de la Croix, 61-89.

3% Seymour DE Riccr with the assistance of W. J. WILSON, Census of Medieval and Renais-
sance Manuscripts in the United States and Canada 11, New York 1937 (1961), 1113.

% P. N. TREMPELAS, A/ zpeic Aerrovpyias xare: Tovs v ASivass xidixas, (Texte und Forschun-
gen zur byzantinisch-neugriechischen Philologie 15), Athens 1935, siglum v. Only the forth-
coming Catalogue of the Greek mss of the University of Michigan will reveal what exactly the
ms 55° contains: Nadezhda KavRus-HOFFMANN with the collaboration of Pablo ALVAREZ, 4
Catalogue of Greek Manuscripts at the University of Michigan, Ann Arbor, Volume 1: https://
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(270) [n° 30 of Taft]®. These archieratika, often decorated with great care and
clegance, numerous examples of which have been preserved”, in the Divine
Liturgies do not differ in any respect from the presbyteral euchologies, and
therefore are of no use for the history of episcopal liturgy. The oldest print-
ed editions of the Greek archieratikon, whose editio princeps was published by
Antonio Bortoli in Venice in 1714%, but without the rich iconographic appa-
ratus, depend on this typology. The recent editions of the Church of Greece
also show considerable differences and sometimes very questionable interven-
tions, which it is not appropriate to dwell on here®. Among the publications
not intended for liturgical use, it is worth mentioning the Archieratikon edited
by Isaac Habert and published in Paris in 1643 with the editio princeps of the

diataxis of Demetrios Gemistos from the ms Paris gr. 1362*.

2. The didzrakis in the codex British Library Add. 34060

The British Library Add. 34060 is a composite codex of more than 588
folios, which I will not discuss here. The interested reader will find a detailed
description of its content on the British Library’s web-site, and in the Pinakes
database, together with an extensive bibliography®. The Sidtaéic occupies the
ff. 511-515" with which the first parchment section of the codex begins, and

www.press.umich.edu/7275146/catalogue_of_greek _manuscripts_at_the_university_of_michi-
gan_ann_arbor

“ F. N. DOBRJANSKI], Onucanne pyxonuceii Buaencxoii Ily6anunoii 6Gubinomexu,
yeprosrociassuckux u pycckux, Vilna 1882, 309-310.

1 As an example, see the recent description of the archieratikd Princeton University Library
11 (AD 1692-1702) and Princeton University Art Museum y1946-11 (AD 1664): Sofia KoTzA-
BassT and Nancy PATTERSON SEVCENKO with the collaboration of Don C. SKEMER, Greek
Manuscripts at Princeton, Sixth to Nineteenth Century. A Descriptive Catalogue, Princeton 2010,
68-78, 248-254; sce also O. GRATZIOU, Die dekorierten Handschrifien des Schreibers Matthaios
von Myra (1596-1624). Untersuchungen zur griechischen Buchmalerei um 1600, (Sonderheft der
Zeitschrift Mnemon 1), Athens 1982.

© E. LEGRAND, Bibliographie hellénique ou description raisonnée des ouvrages publiés par des
Grecs au dix-huitiéme siécle 1, Paris 1918, 117 n° 91.

“ Appyieparindy mepiéyov vag Selng xad igpag Aetovpying Twdvvov 09 Xpvaoaréuov, Bagidelov Tod
Meyddov xai Ty v Ipoyyiaouévay, ért xal tag tdée masay v yeporondy ..., Athens 1994;
Apygpazirdy cvvraydéy vmo Myzpomolditov Topodog xei Zepevriov Iavredefjuovos Podomoslov, éxdodéy
dumdvaus To Myzpomodizov TepandTvyg xel Syreing Edyeviov (Aertovpyncd Bhatddwy 6), Thessaloni-
ka 2004.

“ HABERT, Apyzpaindv. On the author, see L. CEYSSENS, Luntijanséniste Isaac Habert
(1598-1668), in Bulletin de ['Institut Historique Belge de Rome 42 (1972), 273-305.

® British Library: http://www.bl.uk/manuscripts/FullDisplay.aspx ?ref=Add_MS_34060;
Pinakes: https://pinakes.irht.cnrs.fr/notices/cote/39106/
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which also contains other materials, not only liturgical, that are found in euch-
ologia, in particular in the ms Paris Coislin 213: a rite for the abjuration of the
Manichees (ff. 517%-518), the diataxis of Patriarch Methodius to readmit con-
verts to Islam (ff. 518%-5207), a prayer to admit a pagan to the catechumenate
(ff. 520%-521%), a rite to accept a convert from Judaism (ff. 5207, 521™), another
recension of the same rite (ff. 521%-524%), a rite for the conversion of a Muslim
(ff. 531-533") and, in particular, the Logos of Gregory Asvestas (t 880), given
here without his name, on the need to not admit Jews too quickly to baptism
(ff. 524-5317)%.

The dating of the parchment section is assigned to the 12th century, but
the content of the diataxis itself is earlier. Robert Taft had listed 10 character-
istic features that allowed it to be assigned to the 11th century: “later than that
of Codex Pyromalus and the Johannisberg version, but earlier than the Arabic
Melkite Pontifical — hence more or less contemporary to Stavroun 109”7, writ-
ten around 1070. Not all the traits cited are decisive for dating.

The practice of introducing the Trisagion by the ekphonesis of his prayer,
as well as the prayer preceding the Gospel, appear in the 12th century, but in
the peripheries®. The presence or absence of the zeon is completely irrelevant,
because it is recorded only if the infusion of boiling water is accompanied by a
formula®. One should note, however, the absence in the entrance rites of the
blessing “Blessed is the entrance to your sanctuary (Edhoynuévn 1 eloodog tav
érylav gov)” > which we find in the praxapostolos 4 104 of Dresden at the or-
thros of the pre-Lenten Monday of the Pharisee and Publican, at the Tritoekte
on Cheesefare Wednesday, and in the stational procession on the first Friday
of Lent’. The blessing is also missing in the accurate description of the en-
trance rites of the ms Paris Coislin 213 (a. 1027); therefore, even though this
is an argumentum e silentio, the diataxis would have to be assigned to the first
half of the 11th century. Furthermore, the blessings of the cathedra, and of the

“ Cfr. P. ELEUTERI - A. RIGO, Eretici, dissidenti ed Ebrei a Bisanzio. Una raccolta eresiologica
del XII secolo, Venezia 1993, 31-32, G. DAGRON, Le traité de Grégoire de Nicée sur le baptéme des
Juifs, in Travaux et Mémoires 11 (1991), 317-339.

Y7 TA¥T, Pontifical Liturgy II, 98. In some more recent pubblications Taft moves the date to
the 10th-11th century: TAFT, History V, 295, 317, 359, and even to the 10th century: R. . TAFT,
Quaestiones disputatac: The Skeuophylakion of Hagia Sophia and the Entrances of the Liturgy Re-
visited. Part II, in Oriens Christianus 82 (1998), 53-87: 76; TAFT, History V1, 542 note 202.

% MATEOS, Célébration de la Parole, 93 and note 9, 139-140.

¥ 'TAFT, History V, 441-502.

° MATEOS, Célébration de la Parole, 82.

1 AKENTEV, Tunuxon Beauxon Lepxsu, 59, 61, 70.
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deacon before the Gospel, are simpler than the versions found in Italo-Greek
euchologia at the beginning of the 12th century®

The reading of the text does not present any particular difficulties but
the author’s language shows some uncertainty. Note, for example, &dovtot Té
avtidwva [I.1] and &dévtwy Teraiwbévrog [X.17] instead of the more appropri-
ate YaMovtar and Yelhévtwy, but we also have a contrary example after com-
munion, when the singers sing (V&X\ovat) the troparion Repleatur [X1.25]. As
Robert Taft had already noted, ai aithoeig, which is a technical term for the
“Angel of peace” litany, here also designates the intentions of the supplication
after the Gospel and of the following litanies, including the final one [IV,4]%.

With the sole exception of the patriarchal diataxis compiled by Demetrios
Gemistos, the diataxeis never contain the text of the presidential prayers and
merely give the incipit. Here too, the copyist — if not the editor — is apparently
not very precise. The incipit of the incense prayer [II1.9 and X.21] is always
given in the first person singular, “Ovpioud oot mpoodépw”, instead of plural
as in the whole manuscript tradition, “@uplaud ot Tpoadépopev”*. The incip-
it of the prayer introducing the Our Father is transcribed Zot mapaxoatifnuo
(sic) instead of ol mapaxatiBéuebe [VIIL3], and the concluding doxology of
the prayer of thanksgiving after communion [XI.4] is rendered with Ot od
el dylog instead of dyeopog. Obviously due to the copyist’s distraction, the fi-
nal monition of the deacon Ev ejpivy mpoé)dwuev is written as év eiphvy maot
[XL5], by the influence of the common formula of blessing Eip#vn maot.

3. Commentary: addenda et corrigenda

Robert Taft accompanied the edition with an extensive commentary that
can easily be updated using the volumes of his history of the Liturgy of St.
John Chrysostom published or republished after 1980%. On three points,
however, Taft’s commentary needs some clarification: 1. t& myvia, with true
or assumed synonyms (tpucptov, dicripov, dibdufovdov) [IL6], 2. xavotplov /
xapmtplov [I1.9] and 3. xitatapiov [IV.1]. In addition to these three points, I

52 MATEOS, Célébration de la Parole, 120-122, 141-143.

53 TAFT, Pontifical Liturgy I, 243 note 40.

> On the incense prayer see E. VELKOVSKA, Una preghiera dell’incenso nelleucologio slavo
del Sinai, in Ephemerides Liturgicae 110 (1996), 257-261; S. PARENTI - E. VELKOVSKA, A Thir-
teenth Century Manuscript of the Constantinopolitan Euchology. Grottaferrata 1. I, alias of Car-
dinal Bessarion, in Bollettino della Badia Greca di Grottaferrara 111 s. 4 (2007), 175-196: 187-189;
TAFT, History V, 95-98, 282 and note 89.

55 Cfr. British Library 34060 in the volumes: TAFT, History V and TAFT, History VI; TAFT -
PARENTI, Grande Ingresso, ad indicem.
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will dwell briefly on an apparent incongruity, thus far unnoticed, concerning
the reading of the Gospel [IIL.18].

Before moving on to the commentary, I point out ez passant the fairly rare
term gppoodviov [L.5] that previous editions had incorrectly emended as appo
i (sic) and apud ¢’ fviay . This word means the hinge of the sanctuary
door, to which was attached an icon that the bishop kissed before entering®.

3.1. Ta myvia: not so mysterious a term

After the Gloria Patri of the Trisagion, the bishop performs a rite of ven-
eration of the altar:

I1.6. After the psalmists chant the doxology, the castrensis goes and gives the
candles (t& mpvie) to the bishop. 7. And he, holding them, bows thrice, saying
to himself: Lord God of powers, look down from heaven and see, and look upon
this vine and restore it, which your right hand has planted. And at the second
bow, again the same. At the third bow he says: Holy Trinity, look down from
heaven and see, and look upon this vine and restore it, which your right hand has
planted. 8. And after the third bow, he blesses once in the center of the holy
altar and gives back the candles (& myvie), and joining his hands, stands there.

Following some comments by Jacques Goar in Edyoddyiov sive Rituale
Graecorum, Robert Taft identified t& 7nvie with the candles mounted on the
two- and three-armed candlesticks (Suiplov and tpiiprov), those with which
today the bishop traces the sign of the cross over the table of the altar and the
Gospel placed upon it, and then blesses those present with both candlesticks
(Greek usage) or with the dikiron and the cross (Russian usage), reciting Ps
79: 15-16a%. Taft’s hypothesis did not satisfy Vassa Larin®’; however neither
she nor André Jacob explained what the mysterious myia were. To Jacob the
question appeared complex, and he promised to return on it “a loccasion” as a
problem “qui ne pout étre traité en quelques lignes™.

In point of fact, this is not really a problem at all. The etymology of this
word is to be found in the neutral noun myviov, which is attested in classi-

¢ ARABATZOGLOU, Qwrletoc Bifdiodifxy, 235; TAFT, Pontifical Liturgy I, 284.

7 LBG, 201 with reference to P. GAUTIER, Le typikon de la Théotokos Kécharitéméné, in Re-
vue des Etudes Byzantins 43 (1985), 5-165: 154 1. 65 and 76; F. MikLOSICH — I. MULLER, Acta
et diplomata graeca medii aevi I-VI. Wien 1860-1890, I1I, 55.

58 TAFT, Pontifical Liturgy I, 287 note 25.

% LARIN, Dikerion and Trikerion, 422 note 19.

0 JacoB, Le chandelier a trois branches, 198 note 54.
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cal times and recorded in the dictionary of Liddel and Scott®, meaning bob-
bin, spool, and by extension a tapered object. The plural form & myvia should
therefore refer to several candles twisted together, as Metropolitan Gennadios
Arabatzoglou explained in 1935 in the notes commenting on his edition of the
British Library diataxis®?, which Robert Taft and Vassa Larin do not take into
consideration. As has been noted recently with regard to the studies of Fran-
cesco Arcudi of Soleto and Panagiotis Trempelas, being a native Greek-speak-
er can be a considerable advantage in resolving with certainty the difficulties
raised by liturgical texts®. But this is not always the case.

While preparing his edition of the EdyoAdyro, Jacques Goar had encoun-
tered & mpvioe in the rite of the ablution of the altar table on Holy Thursday,
and, unable to understand its meaning, he asked his friend Leone Allacci, a
Greek from Chios resident in Rome, for enlightenment. The letter, written
from Paris on January 8, 1643, is kept in the Allacci collection of the Val-
licelliana Library in Rome®, while we know the answer from his Edyoldyov

published in Paris in 1646:

Leo Allatius ... asserit mvia hic indicare duos cereos, quorum unum dikerion ali-
ud trikerion a Graecis nuncupatur ... Biceps autem & triceps cerei mnvia, quasi
Pinnata vocantur, quasi Pinnarum more gerant ramos acutos ... .

As reported by Metropolitan Gennadios in his Glossarium, the Marquis
of Du Cange considered the explanation given by Allaci to Goar uncertain®;
but there is another one, no less imaginative, by Isaac Habert, who translated
& Tnvie with radij®.

¢ H. G. LIpDELL - R. ScOTT, 4 Greek-English Lexicon. A new Edition, Revised and Aug-
mented by H. S. JONEs with the Assistance of R. MCKENZIE, Oxford 1940, s.0.

€ ARABATZOGLOU, Qwrtzog BifdioNifxy, 96.

% Cf. S. PARENTI, Non debere addi verba illa. Francesco Arcudi di Soleto (+ 1641) e il co-
mando di iterazione ‘mancante’ nellanafora di s. Giovanni Crisostomo, in Ecclesia Orans 34 (2017),
165-183.

4 Vallicelliana, Carte Allacci CXLVIL int. 18, f. 147".

% GOAR, Egyodyov sive Rituale Grecorum, 500.

% Cfr. ARABATZOGLOU, Qwrteio; Bifiodijxy, 96 and C. DU CANGE, Glossarium ad Scrip-
tores mediae et infimae graecitatis, Lugduni 1688 (Graz 1958), 1165: “nominis ratio saltem manet
incerta’”.

& HABERT, Apyiepatixdv, 655 marginal note: “Radius, Licium, fusus glomus ... pannus”
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3.1.1. From Té i to Tpicyjptov

I dwelt on the false etymologies of Leo Allacci, Jacques Goar and of Isaac
Habert because the three authors saw the words té& mnvia in the patriarchal
rite of ablution of the altar on Holy Thursday transmitted by the rexzus re-
ceptus of the euchologion, although it has had been out of use for centuries®.
Apart some notes of mine®, and a few pages in Mark M. Morozowich’s still
unpublished thesis™, thus far there has been almost no interest in this rite”’.
Therefore, we can say that we know nothing of the recension in the zextus re-
ceptus — and also in the oldest printed copies’, — except that it could probably
belong to the XI century precisely because of the presence of the mvia. In fact,
the diataxis of the British Library and the ordo for the ablution of the altar in
the printed euchologia are the only sources that speak about & myvia, at least
as far as [ know. The praxapostolos Dresden A 104 (before 1080) already uses
two other terms, kplov/xnpie and ¢athiiov/darhia’?, ie. candles and torches
with which the patriarch blesses. In the same manuscript, the term Tpi#jplov
is encountered for the first time in the lucernarium rite of the Liturgy of the
Presanctified on the first Monday of Lent’. The evidence of Dresden A 104
allows us to date the appearance of the term tpi#piov before the writings of
Theodor Balsamon (1 post 1195) — in our view problematic - which in two

& E.g. EgyoAdyiov 16 uéye civ O diylw, Rome 1873, 324; Edyoldyiov 6 uéye Tij¢ xortd. dvatodas
8pd0ddbov xadoduiis Exxdyaing, ed. S. Zervos, Venice 1862% (Athens 1992), 334. Edyoldyrov 70
uéya, Athens 1927, 249-250.

® E. VELKOVSKA, Lo studio dei lezionari bizantini, in Ecclesia Orans 13 (1996), 253-271:
268 and note 75: in fact, a rubric found in four lectionaries of the 11th and 12th centuries re-
serves to the Patriarch alone the ablution of the altar, together with the washing of the feet, the
consacration of the myron, and the catechesis of Holy Friday: Moscow I'HM Viadimir 21, ff.
206%-207% Florence, Laurenziana S. Marco 704, f. 9% Paris gr. 306, p. 368 and Athos Panteleimon
86, £. 18% cf. G. ANDREOU, I/ Praxapostolos bizantino del secolo XI Viadimir 21 / Savva 4 del
Museo Storico di Mosca. Edizione e commento, Tesi PIO, Roma 2008, 198.

7 Cfr. M. MOROZOWICH, Holy Thursday in the Jerusalem and Constantinopolitan Tradi-
tions. The Liturgical Celebrations from Fourth to the Fourteenth Centuries, Excerpta ex Dissertatio-
ne ad Doctoratum, PIO, Rome 2002, 7.

7t See recently M. ZHELTOV, Omosenne npecmoaa, in Ilpasociasnas Inyuxionedus, 1. 52,
Moscow 2018, 683.

7 E.g in the edition of Venice 1602, f. 145~

3 AKENT’EV, Tunuxon Beauxoii Llepxsu, 49, 79, 84, 85, 86 (xnpiov), 44, 49, 77, 78, 110
(xnpla), 43-44, 54, 55, 98, 99 (¢parthiov), 100, 103, 119 (dathic).

7 AKENT’EV, Tunuxon Beauxoii Llepxeu, 67. On the lucernarium in the Presanctified Litur-
gy see S. ALEXOPOULOS, The Presanctified Liturgy in the Byzantine Rite. A Comparative Analysis
of its Origins, Evolution, and Structural Components, (Liturgia Condenda 21), Leuven — Paris —
Walpole, MA 2009, 167-183. The author does not cite the Dresden praxapostolos.
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places speak of an imperial custom of blessing with a trikirion or dikirion as
bishops or priests do”.

The Arabic version of the Chrysostomian Liturgy published by Constan-
tin Bacha from a now-missing manuscript of the year 1260, seem to be a copy
from an exemplar of the 11th century, in which we find this rubric at the end
of Trisagion:

Pendant que lon chante: Gloire au Pére, au Fils et au Saint Esprit, le premier
des sous diacres savance et remet au Pontife trois cierges allumés; le Pontife les
prend, se prostrerne trois fois, d’apres le nombre des doxologies adressées 4 la
Trinité, et bénit avec [ces cierges] le sanctuaire au milieu, & droite et & gauche.
Larchidiacre les lui reprend et les rend au premier des sous diacres, lequel le
porte devant la si¢ge presbytéral™.

Given that I cannot judge the quality of the Bacha’s translation, the ex-
pression “trois cierges allumés” excludes, it seems to me, a three-branched
candlestick, and it is not immediately clear whether the three candles were
separated or joined together in some way. Even the instruction to bring them
before “la si¢ge presbytéral” (a0vBpovov?) is not very clear. But now we leave
the Middle East to return to the Capital.

The first true description of a trikirion is given towards the end of the
13th century in the Capita antirrhetica by George Moschampar, a Constanti-
nopolitan writer and “great chartophylax” (t posz 1289). In dealing with Trin-
itarian questions he takes the trikirion as an example:

Ol 7pelg 6ol xal xvkhotep@ds ovveoyy- | The three candles together and held to-
xbteg knpol, 8 kel TpiAplov éx guwnBelag | gether in a circle, which are usually called
daot ued’ol & apyepeds xatd Ty Oelav | trikirion, with which the bishop during
lepovpylay &dopévov Tod Tpoaylov Buvov | the Divine Liturgy blesses the sacred table
xatacdpayiler T lepity Tpamelay” while the trisaghion hymn is being sung.

The text does not give the impression that the author is talking about
three candles mounted on a candlestick, but rather about a direct heir of the
mvie. George Moschampar provides a precious chronological reference for a
correct reading of contemporary witnesses. In fact, if in Constantinople before
1289 the trikirion was not a candlestick, it is unlikely that the cathedral of
Gallipoli possessed one before 1268/9, donated to Bishop Pantoleon, as André

7> See further, § 3.1.2, notes 80 and 81.

76 BACHA, Versions arabes, 449.

77 D. I. MoN10U, lZdpyroc Moaydunap, évas avdevwrixos Seoddyos i mpanuns Tadaoddyeins
weptédov, Athens 2011, 287-455, cap. 2 1. 231 and cap. 29 . 164.
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Jacob proposes. Again according to Jacob, the presence of the trikirion-cande-
lier in Gallipoli would be further proof of the unbroken relations of post-Byz-
antine Salento with the mother-church on the Bosphorus (!)7.

3.1.2. From oiBaufovlov to dixypiov?

As mentioned, Theodor Balsamon (1 posz 1195) seems to be the first au-
thor to speak of a blessing with a dikirion by the emperor, who exercised such
power in the likeness of priests (iepeig)”. The passage is similar in content to
Balsamon’s commentary on canon 69 of the Council in Trullo of 690/1, in
which, however, he speaks of the sovereigns who bless with the zrikirion like
bishops®. In the liturgical sources, including our diataxis, iepeic and &pytepeic
are synonymous® and there are no documents which say that priests were au-
thorized to bless with a dikirion. We will then agree on the obvious contradic-
tion, and in the absence of a critical edition of both works it is not appropriate
to venture further®.

According to a hypothesis of Vassa Larin about the origin of the dikiri-
on, it could derive from the use of the “Si8dupoviov”. In the historical work
of George Pachimeres (1242 - ¢. 1310), it is said that on the day of his en-
thronement, the patriarch of Constantinople received from the emperor the
crosier and a two-armed candlestick, the dipapBovdov or the Sifdumoviov®, an
object that was carried before the emperor himself on certain feasts*. Later,

78 JACOB, Le chandelier 4 trois branches, 198-199. Jacob returned to the topic in a subsequent
publication, continuing to support his point of view: A. JACOB, Epigrammes byzantines de ['Tralie
méridionale gravées sur pierre. Quelques observations sur une ouvrage récent, in Rivista di studi bi-
zantini e neoellenici 51 (2014), 175-215: 183-188.

7 BALSAMON, Meditata sive responsa, PG 138, 1017A taken from G. A. RHALLIS - M. PoT-
LIS, Xdvrayua ey Selwy xal ispév xavévwy IV, Athens 1854 (1992), 544: évtetfev yip ol motol
SeamdTon kel ADTOKPATOPEG KATNXITIKGG SuIhoTat TG XptoTovduw Aud, 1| Buudory 6 iepeig xal petd
Sucnplov oppayifovot.

80 BALSAMON, Iz can. LXIX Conc. in Trullo, PG 137,753: Ol vép Tatpupyes mpoBadiduevol
6pBSdokor Baothels dremuchioews Tig dylag Tpiadog, xal ypioTol Svteg Kuplov, dxwholtwe, é7e Kol
Bovhovtau, elg T dylov BuciaaTtiplov elotpyovton xal Budol xal adparyifovar petd tpumpiov xabag
ol apyepels.

81 Cf. TAFT, History V1, 99 note 90.

82 V. TIFTIXOGLU, Zur Genese der Kommentare des Theodoros Balsamon. Mit einem Exkurs
iiber die unbekannten Kommentare des Sinaiticus gr. 1117, in Byzantium in the 12th Century. Canon
Law, State and Society, ed. N. Oikonomides, (Diptycha-Paraphylla 3) Athens 1991, 483-532.

% GEORGES PACHYMERES, Relations historiques 111, ed. A. Failler, Paris 1999, 190-191, 206-
207; 1, 162-163.

8 Psendo-Kodinos and the Constantinopolitan Court, 118, 120, 132 = Pseupo-KopINos,
Traité des offices, 190. 6, 191.10, 198.5.
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the dixypiov, understood as a two-armed candlestick, would have made the
SiBaupovdov obsolete. But this hypothesis does not seem to stand up to the
test of fact because, unlike the durplov, the Sidufoviov was not a liturgical
object. The Diary of Sylvester Syropoulos at the Council of Florence tells that
in 1439, the Patriarch insisted on being preceded by the di3aufoviov when he
first visited Pope Eugene IV®. The duptov was regularly used for the blessing
of the Gospel in the Patriarchal Liturgy described in the diataxis of Deme-
trios Gemistos in 1386, as well as in the one described by Simeon of Thes-
salonica (1t 1429)%. The two objects performed different functions and were
used independently of each other, even until our own times. But there is more.
Larin’s hypothesis is based on the erroneous definition of di3aupoviov as “a
two-branched candlestick” by Verpeaux and the LBGY. As explained by Ma-
ria Parani, followed by the recent editors of the Pseudo-Kodinos treatise, the
SiBaupoviov was not a two-branched candlestick and “the ‘8¢ in S13auBoviov
refers to the fwo circles or wreaths embossed in the metal of the candlestick™.
The question to be asked would be another and it concerns the period when
the candles of the dikirion and the trikirion were mounted on a candlestick.

3.2. Kauwtplov and not xavarpioy

After having blessed the altar with the mnvia, which are then returned to
the castrensis, the diataxis goes on to describe a rite that in Robert Taft’s edi-
tion is understood as an offering of incense:

Then one of the archontes of the left side comes and gives him the thurible,
and after bowing, withdraws. And while the bishop is holding this, the second

deacon or the archdeacon comes immediately, and after bowing and kissing his
hand, takes it®.

% V. LAURENT, Les «Mémoires» du Grand Ecclésiarque de I'Eglise de Constantinople Sylvestre
Syropoulos sur le concile de Florence (1438-1439), Paris 1971, 188 r. 21, 238 r. 23 and 27.

8 ST. SYMEON OF THESSALONIKA, The Liturgical Commentaries, 116 and n° 51, 116/118 n°
53, 118 n° 54, 120 n° 57, 122 n° 58, 130 n° 69 (De sacro templo), 246 n° 129 (De sacra Liturgia).

8 PsEup0-KODINOS, T7aité des offices, 191; LBG s.v.

88 Psendo-Kodinos and the Constantinopolitan Court, 119 note 283 with reference to M.
PARANI, “Rise like the sun, the God-inspired kingship™ Light-symbolism and the Uses of Light
in Middle and Late Byzantine Imperial ceremonial, in Hepomonus Oens u Ceema 6 xysvmype
susanmuiickozo mupa | Hierotopy of Light and Fire in the Culture of the Byzantine World, edited
by A. Lidov, Moskow 2013, 158-175: 172-173, with two photos of the 8iBaufovdov taken during
the Patriarchal Divine Liturgy at the Phanar on Pentecost Sunday of 2011.

8 TAFT, Pontifical Liturgy I, 289.
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However, the location of the rite appears suspect because, at least in to-
day’s practice, which depends largely on the diataxis of Demetrios Gemistos
(AD 1386)", the incensation of the altar by the bishop does not take place
during the singing of the Trisagion, but precedes it. This is the arrangment, for
example, in the Arab version of CHR published by Bacha, where it is attri-
buted to the deacon®. This is confirmed by the praxapostolos Dresden A 104,
according to which, at the Liturgy celebrated on the Monday after Easter in
the Church of the Apostles, the patriarch incenses the altar before blessing it
with candles™, and so also in Haghia Sophia for the Feast of the Ascension,
in which the incensation of the altar before the Trisagion takes place xatd
TOmOV?.

The problem of the sequence of the incensation in relation to the Trisa-
gion is not found in the text, but was created by the publishers who, without
giving any information in the apparatus, read xavotpiov, where the ms reads
xapntplov’®. This false reading was perhaps suggested by the role of the cas-
trensis, which derives its name from being, among other things, minister of the
censer, which is called xavoTpiov” in some sources, including the diataxis of
the Skete of St. Andrew on Athos, which Arabatzoglou had consulted through
the Dmitrievsky edition’. We note, however, that in the diataxis of the British
Library, the object in question, whether or not it is a censer, is given to the
bishop by one of the archons, and then taken back by the second of the dea-
cons or the archdeacon.

The term xapntpiov (or xamtpiov), discarded by the publishers, is also used
in the liturgy. In the legendary martyrdom of St. Eudocia of Heliopolis [BHG
605] xapmtpiov is the container where the Eucharist is kept”, and in the eucholo-
gion Paris Coislin 213, it indicates the container of the relics used in the rite of

90

Arazde 77 Osing Aerovpyiag, 105.

! BACHA, Versions arabes, 449; MATEOS, Célébration de la Parole, 87.

2 AKENTEV, Tunuxon Beauxoii Lepxsu, 49.

% Ib., 55.

% ARABATZOGLOU, Qwriziog Biffdiodfxy, 235 but with a question mark; TAFT, Pontifical
Liturgy I, 288.

% LBG, 760.

% DMITRIEVSKI], Onucanue 1, 168.

77 Acta Sanctorum Martii, tomus I, Antwerpen 1668 (Bruxelles 1966), 883: ITapayevéuevol
8t &v 19 donply ol dmooTakévteg oTpati@Tn Tapd Tob Hyepdvog, xal Bovkevaduevor Sl Tijg
vukTdg Emtfnoay 1@ doknTply, kal Aefovtes Thy Tob Kvuplov duvdde d8opvPug, dréatpeyay mpdg
Tov dmooTelhavta avtods. Eéodon 0t omovdaiwg xal eioelfolion év TR Exihnaie, henboTws edpev
&v 1@ xapmtpiy Tig Belng Swpeds TV Aenvdvwy Tod dylov swuatog Tod XpioTod, kel Palobon &v T¢
kAT, Qe oDV TOlg OTPUTIOTALG.
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dedication of the altar™. Although a parallel can be found in the papal mass of
the Ordo Romanus I, a presentation to the bishop of the reserved Eucharist
at the beginning of the Liturgy seems unlikely, also because it was kept in the
skeuophylakion, and it seems even less likely that this was done with relics.

The solution of the puzzle is made possible thanks to the praxapostolos Dres-
den A 104', which describes a rite identical to that of the diataxis of the British
Library, although in a different context on which I will dwell in a moment:

British Library 34060 Dresden A 104
Trvicadte 08 Epyetal
el TAY ApyOVTLY w.. O TOPIOTAVENOG BPYWY
ToD eDWVVUOV UEPOUG G Tev debidv
T TOTPPYY,
\ ! i} \ !
kol Emdidwat Baotalwy T xaumwTplov,
To0TO TO KouTTpiov ¢mdider v To,

Kol TPoTKVVA TG DTTOYWPEL.
Katéyovtog 8¢ Tobto

Tob &pylepEng

EpyeTou TopovTiKOL

6 devTepebwy

7 & apydiaxovog 6 Ot apytdidxovog

Kol TPOTKUVHTOLG hapBavewy avtd £ avtod
Kol TV elpo Kol ATTOLTOUEVOG
QOTOUTAPEVOS, ™Y xelpo. adToD

avohappaveral TobTo.

tEtpyeTou

The rite described in the diataxis of the British Library takes place towards
the end of the Trisagion, just before the bishop’s ascent to the chair to listen
to the readings of the day. The rite of the praxapostolos of Dresden is instead
part of a detailed instruction on the Liturgy of the Presanctified celebrated by
the Patriarch on the first Monday of Lent. The presentation to the Patriarch
of the xapmpiov — this is the form used in the source — takes place during the
singing of the first verse of the second prokeimenon of the day, at the end of
which there is a procession that reaches the central doors. The procession is led
by the archdeacon carrying the smoking censer, followed by the second deacon

% Coislin 213, £. 9.

? Cf. M. ANDRIEU, Les Ordines Romani du haut Moyen Age. 11: Le Textes (Ordines I-XIII),
(Spicilegium Sacrum Lovaniense. Etudes et Documents 13), Louvain 1960, 82.

10 AKENT’EV, Tunuxon Beauxoti Llepxsu, 64.
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and twelve other deacons, and culminates with a solemn /lucernarium at the
singing of ®@¢ Xplotol daivel Taot by the archdeacon. Since the xapmpiov is
withdrawn by the archdeacon, who immediately afterwards leaves the sanctu-
ary for the procession with the censer, it is fair to assume that here it means
the container of the incense, the same that in Western rites is called navicula.

This hypothesis scems to be confirmed by a passage from Laudatio I in
s. Zachariam [BHG 1881q] by Cosma Vestitor (c. 730-850), in which John
the Baptist’s father is hailed as the “spiritual thurible of the Church’, “incense
boat” of the aromas of the altar, “alabaster vial of the carnal myron of Christ”
(Bopatiplov Eubvyov T éxxinolag, xaumtpe T@V dpwpdtwy BuclaoTyplov,
dhaPactpov Tob wopov Tod Xpiotod)'. Further confirmation comes, for exam-
ple, from the inventory of liturgical furnishings in Gregory Pakourianos’ typ-
ikon for the monastery of Bachkovo, in which we find three Suuatol dpyvpot
together with a xaumtpiov dpyvpdy, which the publisher Paul Gautier translates

« . . »102
as “Trois encensoirs en argent, une navette en argent .

3.3. The surardpiov

Another point needing clarification is the reading of the xitatwpiov (from
the Latin cizatorium) which takes place after the proclamation of the Gospel
of the day. According to Robert Taft, this is the formula for promotion to
holy orders “Divine grace .. recited aloud by the bishop at the beginning of
episcopal, presbyteral and diaconal ordinations (deacon and deaconess), al-
though none of these are conferred after the Gospel'®. In point of fact, the
term Kitetwplov in manuscript euchologia refers to the formula of promotion
to orders only in the very rare rite of priestly ordination of the patriarchal
archdeacon®, while yéptng and yaptiov remain the most widely used terms.

190 F. HALKIN, Zacharie, pére de Jean Baptiste. Trois panégyriques par Cosmas Vestitor, in Ana-
lecta Bollandiana 105 (1987), 252-263: 255 § 4.

12 P GAUTIER, Le typikon du sébaste Grégoire Pakourianos, in Revue des Etudes Byzantins
42 (1984), 5-145: 120. In a previous edition of Michel Attaliates” diataxis, Gautier had translated
kapntpiov with the generic term “coffret”, despite the fact that in the inventory the object is listed
immediately after xat{lop, an alternative form of xat{iov, i.c. a manual censer without chains: P.
GAUTIER, La Diataxis de Michel Attaliate, in Revue des Etudes Byzantins 39 (1981), 5-143: 90.
The two objects also appear together in a 13th century brebeion in Cyprus: A. BETHAMMER,
Griechische Briefe und Urkunden aus dem Zypern der Kreuzfahrerzeit. Die Formularsammlung
eines koniglichen Sekretdirs im Vaticanus Palatinus Graecus 367, (Quellen und Studien zur Ges-
chichte Zyperns, 57), Nicosia 2007, 149-240: document 8 r. 9.

195 TAFT, Pontifical Liturgy I, 292-293 and note 39.

1% ARRANZ, Eucologio costantinopolitano, 151-152; cfr. A. JacoB, Leuchologe de Sainte-Ma-
rie du Patir et ses sources, in Atti del Congresso Internazionale su S. Nilo di Rossano. 28 settembre
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As is well known, Byzantine terminology, especially liturgical terminology,
is polysemantic, and this is also true in this case: xitordplov can mean “proclama-
tion”, “decree” and even “announcement”®. To understand what it really means
here, once again the praxapostolos Dresden A 104 comes to our aid. According
to this precious document, on September 14, once the Gospel is finished, “the
metropolitans [wearing] a black phenolion are called forward, since the patri-
arch also wears one like it”'%. The kiratwpiov would therefore be an announce-
ment that the same praxapostolos contains, again after the Gospel, also on the
Monday of Easter week, All Saints’ Sunday (first after Pentecost), Holy Thursday
and for the Annunciation (25 March)'”". It is probably an invitation to the met-
ropolitans to return to the sanctuary which they left before the anti-Trisagion
‘Oco eig Xplotéy, as indicated in the rubrics of the Monday of the Easter week'®.
On some of the days mentioned above, the praxapostolos of Dresden adds to
the unspecified invitation (mpdoinotis) of the metropolitans the Kntépiov, ie. a
banquet'”. If this is not a mistaken reading for xitatewpiov, then we must simply
conclude that the metropolitans were invited to lunch by the Patriarch.

3.4. “The deacons who read the Gospel”

In the description of the rites surrounding the proclamation of the Gos-
pel, the diataxis always refers to only one deacon, but at the end of the section
IV.18, it turns out that there was more than one deacon:

And when the deacons who read the Gospel have come from the right side and
bowed on the platform, the bishop gives them a blessing.

From the synaxarion of the Great Church, the ms Stauros 40 of the mid-
10th century, we know that at the Divine Liturgy of Easter, the Gospel (Jn
1:1-17) was read first in Latin by the deacon and then in Greck by the patri-
arch, and repeated sentence by sentence in a louder voice by the deacon on
the ambo'"’. The synaxarion does not clarify whether the deacon who read

- 1° ottobre 1986, Rossano - Grottaferrata 1989, 75-118: 112-113.

1% LBG, 834.

1% FLUSIN, Exaltation de la Croix, 88 and 89.

7 AKENT’EV, Tunuxon Beauxoii Lepxsu, 50, 57,73, 81, 108-109, 121 and also 117.

18 AKENT’EV, Tunuxon Beauxoii Llepxsu, 49-50.

1% LBG, 840.

10 MaTEOS, Le Typicon de la Grande Eglise 1, 94. On the history of Latin in Constantino-
ple, see L. S1LvANO, Desuctudine longa... subeunt verba latina: The Transition From Late Antique
to Medieval Byzantium and the Fall of Latin, in Latin in Byzantium 1: Late Antiquity and Beyond,
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the Gospel in Latin is the same one who then read it in Greek, nor does the
praxapostolos of Dresden clarify this point'!!. A rubric in the same Dresden
codex suggests, however, that the Gospel in Latin was also foreseen on other
occasions, for example, on September 14, the feast of the Exaltation of the
Cross, but only if it fell on a Sunday''; the rubric does not speak of any role
of the patriarch in the reading. We can therefore suppose that “the deacons
who read the Gospel” mentioned in our diataxis refers to this double reading

in Latin and Greek, which is typical of the Patriarchal Liturgy.

4. Text edition and translation

The diataxis for the Pontifical Divine Liturgy in the Great Church is
transmitted to us only by the 12th century British Library Add. 34060 manu-
script. For this reason, in this edition I respect the graphic conventions of the
Byzantine era with regard to the use of the acute accent instead of the circum-
flex'"3, of the iota subscriptum, which I keep only in the inflection, and of the
metaplasm of the declensions'®. On the other hand, I normalize iz fextu the
homophonies, the simplification of double consonants'® and the accidental
omission of a consonant. Other interventions, noted in brackets, are based on
parallel passages in the manuscript itself '.

In the absence of a more updated reference book, for the texts of the pres-
idential prayers I refer to Brightman’s anthology Liturgies Eastern and Western
(LEW), and for the hymnography to the Initia by Enrica Follieri. The English
translation is that of Robert Taft, amended according to this new edition. For
understandable practical reasons, Taft’s numbering is preserved in the Greek text
and in the translation, even if sometimes he breaks the sentences too much.

In the apparatus 1 will use the following abbreviations:

A = ARABATZOGLOU, Quwtiziog Biffdodxy, 235-240.

B = British Library 34060, . 511-515".

T = TAFT, Pontifical Liturgy 1, 284-306.

Edited by A. Garcea - M. Rosellini - L. Silvano, (Corpus Christianorum. Lingna Patrum XII),
Turnhout 2019, 27-41.

"W AKENT’EV, Tunuxon Beauxoti Llepxsu, 45.

112 FLUSIN, Exaltation de la Croix, 89.

13 Cf. xpymidog [11.14.17.18; X.1.5] and odparyidog [VI.6 and 10].

14 Cf. Sixove. [IV. 7], yetpav [VIL3], tob dpyididxovog [XI.1], however, I correct xaBe8png
[II1.11] in xaBedpoL.

15 Adphovion [IIL7 and 10], dmopdrovran [X.7], vddovat [X.25], but YéMovrog [IIL.2] and
YaXe [VIL2].

16 mpookvvay for mposiwy and <émedyerar év> [V.2].
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|51t Teig! g drylog herrovpylog katd oV OOV THg peydhng éxknato.

[I. Enarxis and Introit]

L 1. Aafévtog Tob apyiaxévov koupdy, ylvetar 1 Evaphlg kol ddovrar T&
avtidwva. 2. Kai éte émothy 6 xoupds Tig eloddov, kabiuevog 6 dpytepeds mpd
@Y Opalwy TUAGY kol Tpookuvel katd dvatodds Tpitov. 3. Elta eimdvtog Tod
Gpyidikovoy Tod TO dylov ebaryyehov kotéyovtog 100 Kupiov depdiuey xal TV
TEPLETTNKOTWY eimovTwy. Kipie Elénaov, xhiver wikpdy & apyiepeds <é>autdv?
kol Emevyeton T edyny Tadty- déomote Kipie & Seo¢ fuav’. 4. Eira doméleto
TS edayyEMOV dVEV TPOTKUVATEWG, Kol YELPOKPAUTOVWMEVOG O 00 &pyoVT®Y,
eioodedwy eiotpyetar dypt T@v dyiwv Gup@v. 5. Exeioe T¢ mpookuvvioug kol
GoTaoapuevos T v TQ dppoodrvie’ dylav eixdve, eoeo e 0 Buoatrplov.
6. Kol mpooxvwiong dmek v dylay tpdmeloy, domaleton Thv evSutiy dvéyovtog®
adTY Tod kavoTpnotiov, kal loTato évamov Tig &yl Tpamelne. 7. Kl AaBdvrog
Tob &px1dtacdvou kaupdy, dokalovawy of Vaktou kel TehoDol THY dicohovBioy katet
TOTOV.

[II. Trisagion and Procession to the Throne]

IL. 1. Efto méhy 6 dpyididkovog dvéywv® to Spaplov attod, Aéye. EdAdyyaov,
dérmora. Kol odporyilwy Todtov 6 dpytepeds elg &mixoov Tob dpyidiaicdvov Aéyet
Ed)oyyrog 6 Sebg fudv mdvrote, viv xal del xed eig Tovg aidvas T@v aldvewy. Auipp.
2. Kot tob épyidiaxdvov eimdvtog 16 Aurfy, dmdpyovrar ol YaAtar Tob Tpioayiov.
3.°0 8¢ dpyepedg Tpoakvvioug Aeyer T edyiy TabTny- O Sedg 6 dyrog’. 4. Kei® el
ugv odx Eott’ M, yiverar mpoTepoy guvanTy, €l 08 o'’ My, 008 Ehwg yivetar
ovvarty. 5. Kot pete 1o eimelv my edyny didwot 10 kovtduy ¢ kavetpnoip'.

<

6. Mete 8t 10 Sokdoou'? Todg VYéktag, EpyeTou & kavotpratog! kel Sidwow TG

T44¢eic B.

avTéy B; éavtdv A

> LEW, 368.

apuo iy A dpug ¢’ Aviay T
quméyovtog A

quméywy A

LEW, 369-370.

kol om. A

’ A

Y in A

1oy xovThKY TG kevoTpYYeie Aj TO KovThkioy TQ KavoTpnoiw T
2 Sotacon T

B xavotpiyotog A

8
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apyepel e Typio. 7.0 Ot xatéywy adTe Tpookuvel éx Tpitou Aéywv kb éovtdv-
Kipie 6 Sedg wav dvvducwy, émifleyov €& odpavod™ xai ide xal émloxeyou iy
dumedov TadTYY xal xevdpTioar abTiy Ay épvrevaey 7 dcbid oov (Ps 79, 15-16).
Keil eig v Sevtépay mpookdwvnow mahy 1o avtd. Eig 88 iy tpityy mpoaxvvnoty
Aeyer Tpudg dyte, énileyov é 0dpavod® xai ide xal émloxeyov Ty dumeloy TadTyy
xol xatdprion avTiv v épvTevoey 7 debid gov. 8. Kal pete P iy tpltyy
mpoakbvnay adpayilel dmak péoov Tig dylag Tpamiing kol dmodidwat T& THvia, kel
deopnong'® Tig xelpog avtod, lotoran. 9. Tyvikadta 8¢ Epyeton g Tav dpydvTwy
ToD eDwvipov pépovg xal émdidwot {TolTo} T& kaumTpiov'” xal wpookuviowg
drroywpel. 10. Katéxovtog ¢ Tolto ol dpyteptws Epyetat mapavtie 6 Sevtepedwy
i & épydaxovog kel TpookuVHaag kel TNV Yelpet Aomootuevos, dvakauBdavetol
TobTo. 11. Kel 6 pgv dpydiducovoc'® ki 6 xavatphotog dmepyovton tumpoabey [ [To
#mpoofev] | ¢ dylag Tpamilng kel mpooxkvwouvTes loTavTan dvapévovtes. 12.°0
8¢ apydidcovos? dmépyetan elg TO Sebidv pépog @V Kioviwy kel TpooKVVYoUG Ek
Tpitov, {otoren. 13. Kot tod Tehevtaiov tpionyiov ddoptvov mopd v Vektdvy,
Kohel TOV dpyrepéo mpog TV kaBedpay i Tpookvvioews. 14. 'O 8¢ dpyiepeds
mpookuvioag kel Gveddov eig THv kpymide kal domachuevos, mopeveTal Emdvw
Tiig kpnmidos. 15. Kail mpdg 16 Téher® katedlaw 4’ adtil, edplokel oV dpyova
Kol TOV kaoTpatov’? EKeloe ETTATHG, Kol XEPOKPATOVUEVOS DT adT@Y AVEPYETAL,
70D Slokbévov Tpomopevopevou. 16.°Ote odv éyyioer T auvOpbvw, Tob dpydiokdvov
einovtog: EvAdynoov, déomora, Ty xadédpav, Meyer & dpyiepeds: Eddoyyuévos el
6 xadfuevos émi Ipdvov 06kys s Baoidelng cov (Dan 3:54 [6])%, mdvrore, viv
xal del xai eig Tovg aidvas. 17. Elta dverdaw®™ v 19 ovvlpbve kol mpookuviong
Kol GoTaoduevos, émioTpédel mpdg TOV Aadv. 18. Keal tob haod #1116 Tplodytoy
&dovtog, adparyiler adtdv TpiTov, Tob dpyIdlaxdvov GryRTaVTOG TPOTEPOV.

£ odporvol | &ml TV olkdy gov A
&€ ovpavod | éml Tov olkdy oov A
deauevoog A
{TodTo} 15 kapmTplov | TobTw; TO KaveTplov; A TovTy T KavaTpiov T. The proposed solution
ToUTw is indeed not suitable for the bishop: one would expect ad7@. As to the content, sce
AKENT'EV, Tunuxon Beiuxoi L]epxen, 66.

'8 -wv interlin; later hand: &pydudxewv B.

15

6

7

¥ 4pydudxwv interlin. later hand.

2 gmedbav A

2 1ihog AT
xavatphatov AT
» Cf. LEW, 370.
2 gmedbav A

22
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(III. Scriptural Lessons and Psalmody]

IIL. 1. Mete 08 10 odparyiont, ToD apyidixévov eimdvtog [lpdoywuey, héyel
6 apyiepete: Eipypvy wéor, xoi obtwg kabnton. 2. Keai tod Yaktov Yalovrog o
TIPOKElUEVOY, KaTl TO TENog ToD BeuTépov aTiyou EminTel xoupdy & dpyididKovog
kol obparyiloy adtdv & dpyiepeds eyel Eddoyytog 6 Sedg fuav mdvrore™. 3. Kal
Gvaywwokoutvov Tob dmootéhov, EmnTel kaupdy kel edynv 6 didkovog eig TOV
odelhovra®® [P edayyehioacBur. 4. ‘O 0 <apyepeds> odpayilwy avtdv dmaf
oxohutdTepoy daov mAp@caL THY by TR opayidt’, Aéyel &g émAxoov Tod
Gpydiocdvov- Kiprog dimy™ fijua Tois edayyehlouévors dvvduer mwoldfj, 6 Bagideds
v dvvduswy tov dyamyrod (Ps 67,12-13), 777 avrod® ydpiti, mdvrore, viv xai dei
xal gis Tovg aldvag Ty aidvev®. S. Metd 8¢ Ty éEéhevay Tob edayyehion, ék T@Y
cvvkadnuévay dpytepwy éyepbei elg, amépyeton Tpdg TOV Gpylepén TOV TPATOY
kel TpoakvVioag GoTaleTon ToUToV TO YoYU Kol olTwg TAMY TpoakvVioHg, Aéyel
Eb)éynaov déomota. 6. Kol Sidwoty xaipdv adte eiprvedoal kot TV dwdaTolov,
Aeywv- Edloyyros 6 deog fuiv mdvrore. 7. AN xol elg Tov Oebtepov oTiyov
Tod AX<d>nhovin Emintel xoupdy & apyididkovos Aywv- Edddynoov, dérmora,
kol Aeyel & apyepeds: Eddoyytoc 6 Seoc fuav. 8. Eminrel 8¢ tvikcadto kol Ty
by Tod Bupdpatog Tob dylov edayyehov. 9. O 8¢ ve dpyiepeds odpayiler TV
gvarmiov Tijg drylog Tpaelng éoTéita Otdkovoy kal Hodeikviwy T6 Buplapa, Aéywy-
Ouvutoud ot mporpépw (sic)®’. 10. Tov 8¢ tedevtatov Adh<h>nhovin Aeyopévou, 6
utv kavaTphatog ddapel o uodbdpov ol apyteptws. 11.°O o8 dvioTaTon kel
oTpEdeTal TPdG AvoTohdg Kol TNV Kedahy adTod kAbvwy éwg Tig kabedpag
e’ Shyov gwg &v Exdwvion 6 dpydidxovos Zopin, dpdol, dxodowuey Tob dyiov
edayyedov. 12. Obmep &1 Aeyopévov, dvioTaton KéTw Exwy O dakéviov: adTod
kel wpdg dvatohdg Bhémwy. 13. Tob 88 haod 16 Adéa vor, Kipie héyovtog xal
adTdg TobTo Aéyel kad Eavtdyv Evtdg™ Tod darhoviov® Tig yelpag alpovros. 14.
Kai obtwg émotpadelg mpog Tov edayyeMatiy wetd 16 TeAetwBijvar TO edayyéhoy,
Aeyel mpdg TOV edayyeMa TV Tpaeia dwvij Eiprvy oor. 15. Kal tyvikadta xdtelo

2!

G

vivadd. AT
d¢elhovra om A
Tijg opparyidog A T
goradd. T

<viod> add. T

0 Cf. LEW, 372.

3 Cf. LEW, 359.
xoBedpng B
douvéiov T

£xTog A

3 douvorlov T

26

27

2.

>3

2!

2

32

3

[}

34
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i Tob edwvdpov yelpoxpatovuevos. 16. KatadaBévreg® 8¢ tyyota tig dylag
Tpoelng €mot TodTov of dpyovtes. 17. O 8¢, mpookuvioug kol doTacduevog
gvo, @Y Tlwy oTavp®Y, dTelot O ToD edwvbuov uépovg kATwdey Tig kpymidog

68ebwv, dedepsvog 08 |12

oG Xelpog Exwv Tob dathoviov® dvwbev dvtog, EpyeTat
kol lotaton dvamov Tig dylag Tpamélne. 18. Kol tév edayyehonpévwy duxdvay
amd tob Oebod pépoug EBSVTWY Kol TpooKVYNTEAVTWY €Ml THg kpnmidog, yivetau

adparyls Tpog abTobG TPl TOD ApyLEpEwC.

[IV. The Litanies and Prayers]

IV. 1. Elta dvayveoketar 10 xitatopiov?’ xal elta hafévrog kaupdy
ToD 4pyidiekovon Aéyovtar mapd. Tob Sekovou al aithoelg Thoou Tpog O kel 1
txtevy). 2. Kal Tod Aol exdwvodvtog 10 Kipre édénaov, eita éxtetaptvag Eywy
uikpdy Tpodg dtnowy Tig yelpag, Aéyel Tpitov TO Kipre édéyoov. 3. Elre hapfdver éx
ToD kavoTprolov TO KovThxiov kal Aéyer TNy edynv Tabtyy- Kipre 6 dedg fud,
i éxrevii®. 4. Kel hafévrog xoupdy 100 dpyidiaxdvov, Aéyovtou ai aithoel,
eimévtog Tob Skbvov. Vmép 1@y edoefeordrwy xal Yeopvddxrwy, Kol ToD Aood
16 Kipie édénoov- S. Tob utv mpwtov Kipre édéyaov ddopévov mpookuvel, kol eig
T OeVTepOV &velowy el TNV kpYmida kol domaletar Ty dylav tpamélay. 6. Eig ot
T TplToy EmaTpédel Tpdg TOV hady xal elg Té émlhowma Tpla adpayilel Ev péoov
kol eEevmvdpmy kal Ecdeblav- kol adbi émoTtpédel mpds dvaTodds kel Aéyel THY
txdwvnow Tavtwy g emroov. ‘O élefjuwy. 7. Kai tod dpyidiocévov hapévrog
TEAY xoupdy kol Tpotpelouivov ToV didkovat!, ixdwvel Thg aithoec. 8. O
Gpyepede émedyeton kel Eqvtody Tog edyds Kipre 6 Seog fuwv- Edyapioroiuéy oot
TIilwy xai woldxg agor- Omews dmd™.

[V. The “Great Entrance”: Transfer and Deposition of Gifts]

V. 1. Kai 100 Aaod eimévrog Auspy, dpyovrar oi Véktor 6 yepovBucdy. 2.
‘O 8¢ apyrepeds mpookuvav® dmak kol momoug &v Eawtd* Stnowy Tob yepouPikod

3¢ xatahafévrog A

ot sup. lin, om. A

3 dawohiov T

¥ xnrotwplov B A

i LEW, 373.

4 Sicovov AT

2 Cf. LEW, 374, 375, 376-377.
® mpooiwy B; mpogiey A T

M omiy>add. T

37
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Gooutvoy <émelyeton év> Eqvt®® TV edyny 10 Odels dbiog™. 3. TThnpovpévng
St T edyfe, ¢mdidwot 6 xovraxw® @ kovoTprolw, kol yahdoug TO douvEhiov
avTod deouong Tég Xelpog adTod Aeyer kab ExvTdv TOV yepoufucov duvov. 4. Kol
ToUTOV TeAelwBEVTOG, €l uev T dye xorohafol kakelton Tpog Tod kavoTpraiov
i TpoaTKVVNTEWS: S. 6 88 TpoTkuYYorg UToywpel kel {oTaTat TANTiov Tob kiovog
Brémwv mpdg T& debid. 6. Tvikadto Epyetan >

oV Etepov lova. 7. Kal mpookuvav odpayiler & dpyiepeds Meywy- Eddoyyros 6

6 dudkovog &vTIKpug adTol &g
Seog uaw. 8. Kai pet” éxetvay elogpyetan 6 didcovog kel Bupudy tov dpytepéa kol
TpoakVYGY, odpayiletar map’ avTod Aéyovrog: Eddoyytes 6 Sedg fudv. 9. Tob Ok
Gpyidtexdvov Buudvtog Ty dylay Tpamelay, elotpyovtar T dyl kel & dpytepeds
gmuchiBeic™ emedyeton Tpog tavtdy- Eddoynuévos 6 épyduevos év dvduart Koplov, dedg
Kipiog xai émépavey fuiv. (Ps 117:26,27) Bagided odpdwie®. Tijg coping 60yyé>.

[VI. The Accessus ad Altare: a. The Lavabo)]

VI. 1. AnoteBévtwy 08 @V dylwv kal émkalvdbévtwy, dmoxaddmrer Tog
Yelpog ToD dpyleptws 6 kavaTphotos. 2. O Ot oTpedetar emdeblog kal dmépyeTal
elg TO edwvupov pépog dmoviydpevos. 3. Kot o0 vmodiukdvov eindvtog Edddynooy
déomora- dmovimtopevos Ayel Niyouar év ddworg tag yeipds pov xai xvxddow 7o
Svoraaripidy aov, Kipie, Tod dxovonl pe puviy aivéoeds oov xal duyyhoacdar mavra
e Savudard oov. Kipie®', fydmyon edmpémeiay oixov oov xai Témov grqvauatos
06Enc cov. T oixw cov mpémet dyinoue, Kipue, eis uaxpdryra fugpiv (Ps 25, 6-8;

)52

92, 5), mdvrote, viv xal* del xal eig Tovs aldvas T@v aidvwy. Aupy.

[b. The “Orate fratres”]

4. Kai 2xpdbog tég yelpag adtod kol 0 douvéhiov yehdoos, kehelton Tpdg
ToD kavoTpnoiov S mpookuvoews. S. Kal dmelbav lotatar Eypota t@v dylwy
Bupary, v aNwv iepéwv éx debidv wol 2 edwydpwy cvveoTTwY adTR’, Kol
Bader petavoly mpooevyduevos. 6. Eig 08 v Tpityy, kdTw vebwy Shiyov Ty
kebaM]y Kol T@VY lepéwy émevyoutvwy avT® obtwg [lvedua dywoy émeledoerar émi

4
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¢ xad dvvewts DYioTov émonidael oot uviiadyTL fudy, déomora- & Apylepeds Aéyel
édvev adpayidog Mvyady fuiv** Kipiog év 7j Bagidely avrod, mdvrote, viv xai del
xal gl TovC alwve.

[c. Accessus Prayer and Litany]

7. Kai obtwg dmepyeton eig Ty dylay tpamelay. 8. Kal mpookuvioug, dodg T&
TQ) AP0V KoupodY kel TOUTOV TUALY TG Otekdvey emTpéloytog adTy> Aeyew
Tég aiThoEl, 6 lepeds emebyeTar™ TV edyNy TavTNV- Kdpie 6 deo¢ 6 mavroxpdrwp’.
9. Kai txduwvel 6 dpytepevs: dia 7av obxripuiv tob povoyevois oov’,

[VIL. The Kiss of Peace and Creed]

VIL. 1. Eipjyy wior- Ayarhowuey dMijlovs. 2. Kot tobrov AexBévrog
mpoakvvel P13 & dpyiepedg TV dyloy Tpdmelay xal dvedBav el Ty xpymida
domaletar adTiy- xateNdwv 08 xal yahdoog T darvdhiov adtol, EmaTpedel gig o
Se&uer pepn® xal totarton. 3. Epyduevor 8¢ of iepeig domalovron Ty dylay tpdmelay
Tp&TOY, elte TN Yelpav® Tob Apyleptwg kel TNV AploTeply mopeldy kol &g
&AM hovg.

4. Ko 100 domaopod minpwbévtog dmatpédel mahy katé dvaTolds kol ToD
dxdvov Atyovtog Tag Sdpag, Meyer & dpyddxovos: Ev gopiy mpdaywuev. S. Kol
obTwg Yalher TO leportelov pete Tod Aaod 16 [licredw els Eva Jedv.

[VIIL Prayers before Communion]

VIL 1. Kai éorow 7e EMéy 10 peydlov®. 2. Tabdtng 8¢ T éxdwvioen
1% gminTel xoupdv. 3.
Zdporyilwv TodTOV ubvov, ETL THY TolbTNY ImAdwy Ekdwynoy, Tob Ot dpyidiokbévov

ETL TG Gpylepel ExdwVoVpEVNg TPOTELTLY & APYIOIAKOVOG Kl

TG Olkove EmTpEYavTog kel TAV aityoewy Tap ékelvov Umadoutvey, & iepeds

> Mviofnr fudy A; Mvnobeln fuav T

5 dmtpéyavtog adT B; Emtpimovtog adtd A; <EmitptVovtogs, émtpemovrog adte T
¢ eya T

7 mavteyod A; cfr. LEW, 380.

8 LEW, 382.

> uépetsic A

& yetpo T

ot LEW, 390.

2 kol om. A
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gmevyetar Yol mapaxa<tastidéueda®. 4. Kal éxdwvel- Kal xarabiwoov fudc™. S.
‘O 8¢ apyrepede éxtelvel wkpdy Tag Yelpag TPOG OENTWY, kaTéxwy &V TH Aoud® yeipl
a0TOD TO KOVTAKLOV EKTETUALYWUEVOY, AeywV Tpdg éavToy- [1ldTep Huwy. 6. Ta dywe
toi¢ dyltor. 7.°O hade- Elg diyrog™.

[IX. Fraction and Commixture]

IX. 1. Kai Tobtov Aeyousvov, adpayilet & dpytepeds Tpig uete Tod dpTov elg
oV Olokov plav péooy, Etépay &5 edwvipwy Kol &My &k debiav. 2. Efta kA tov
éptov elg 8o kel TOV uEv v T Sebia adtod yewpl dmotifnow &v @ Slokw, TNy 8¢
&v T edwviuw <odpaytda> Téuver uéoov. 3. TTahy Tov uiv v Tf) Sebid avtod yeipl
grotifnow &v ¢ dlokw. 4. Amd 0 10D év T edwviuy xomTeL play ohpayida’.
5. Kai Aéyovtog tod épydiaxdvov IIsjpwaoy, déomota dyie, 70 moThpiov, {TOIVTNY
obpayida} apayiler O Eavtijs TO ToTHplOV Abywy. [TAjpwue wveduaros dylov,
kol euPaler 870 adty THY odparyida. 6. Amotifnor Ot ol &v wotéyel v T
edwVlue Yepl &pTov v T¢) dloke. 7. Kol dvekapBdvetoan tov érepoy Tov €€ avtiig”"
dmotunBivta kol ddenduevog 26 adtol adpayida, mnpol TO ETepov ToTpLoY, KAl
grotifnot kol ToV adTdV dptov v ¢ dlokw. 8. Kot atbig dvedauPhvetar tov
|4 kg avtov péoov. 9. Kot tov pév év 17 debia
xelpi amotifnaw év 1@ dioxey. 10. Amd 68 Tod edwvdpov dpelouevos piav pepids,

gtepov’? dpTov MuiTUTOV Kol

drotifnow &v 1@ mepryethiouatt Tod Olokov umpoofev altol, xal dmotifyot
TEAWY Kl TOV adTOY dpTov év ¢ dlokw. 11. Efte dvedouflvetar xal ov Erepov
&pTov ol ddeldpevos €5 adTod wlay pepida amotifnow TadTY EynaTa Tijg Erépag
uepidoc. 12. Kot olitw moteiton 1ov 8Aov Sloueptoudy Tv dpTwy.

[X. Communion]

X. 1. Kot peter 0 OwpeploacBou’ todg dprotvrag, dmopabauevos g
xelpag abTod Kol ExTIvaéag mpdg TO undE TOV TVYOVTAL papyapityy dmohedBiver

& Cf. LEW, 390 mapoxertifnuon B mopaxorifnu A T
¢ Cf. LEW, 391.
&y T houd | T7] Sebig A
€ Cf. LEW, 393.
™ B
TV Ot &v Tf] edwvOy TEUVEL Péooy ... obpayide | &md O Tob v @ edwydpov KdTeL piny odpa-
yido A
@ <avahaBav> add. T
7 &vom. A
T <odpayidos> add. T
7 iepdv A

SipepioBuaou A
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TavTang’, KoTépyeTar Gmd Thg xpnmidog kol TPOTKLVEL TPITOV KT AVeTOAMG
Aeywv podg tautév- 107 delmvov gov Tod puoTixod”. 2. Zdv abT@ OF TPOTKUVEL
kol & ddellwy petadodvon adTy lepede: kal dvépyovral duddtepol eig Ty kpymide
kol domaovrar Ty dyloy tpameloy. 3. Kol mpayta’® ugv & dpyiepedg amhwaeg Tég
xelpog petehopbiver. 4. Eite ovvéxwy tov dptov Tolg duaty Eoydtolg dukTvAoLg, St
TGV ETépwy TPIAV GvahapBavetor T ETépay pepido kol petadidwat TG ueTadovT
adt®. 5. ‘O 8% tabtyy debduevog domaletar Ty yelpa adTOD kel THY Tapeldy. 6.
Kai xatépyovran duddrepor amd Tig kpymidog ot emchbévte, damaviot Todg
Belovg &pTovs. 7. Elta dmopdt<T>ovtan Tég Yelpog év Toig dlokolg. 8. Emdidwat ok
6 apydiékovog TO TOTHpLOY TQY lepel kel émaTpeVeg Tpdg adTOY & Apylepeds Kal
npookvviioag petahauPiver. 9. Eita émotpéder kate dvatolds kol dmopdTTeTal
e Yelhn Sie oD dpov ellTol kel Toleltan TPOTKVVNTELG TPElG EUXAPLOTYPLOVG.
10. Kol domacdpevog v aylay tpameloy imotpéder kel dvohapPaverar T
TOTHpLoY 4md ToD ieptwg ol wetadidwoty avtd. 11.°0 o8 lepedg pete 6 petohafely
TpoaKVVEL TOV dpytepéa kel domaleton Ty Sebiity adToD Yelpa kol dvehapBaveral
76 mothpov. 12. Kot obtwg dvepyetar 6 dpytepeds eig v kpymide kel petadidnat
Tolg oD Briuaog.

13. Kot peter 16 Sobven maoty dmepyetan mpog TO TPp@TOV AvTipiotov’’, xal
eimdvtog Tob TOV dlokov dwouilovtog Swxdvov EdAdynoov dérmora, héyer 6
apyepeve Eddoyrow [P w6y Kiprov év mavri xeupp (Ps 33:2) 14. Kai tedeioton
TepdL TOV TVVETTATWY 6 Vehudg Shwe’®, Tod haod petadopPivovtos”. 15. Kai édv
@ot kol éepot petahauPlvovreg, Aéyel mdhy & Skovog EdASynoov déomota kol
Aeyer 6 apyepede Eddoyfow 7ov Kdprov (Ps 33:2). 16. Totto 8¢ dig xal Tpig ket
TOMAKLG AéyeTal, TOMDY EVTwY TGV UeTahauBovovToy.

17. Tob 0t Aeod petahaBévtoc® kot Tob YeApod Tape v TobTwv®! 406vTwY
TehelwBivTog, Aeyel 6 dpydidkovog mpog TOV apyepto. Kipie edddynoov. 18.
Kol odpayilwv dmal tov hadv & apyepeds é<x>dwvel- Eddoyin Kuplov ép’ fuds
mavrore. Kol dmeddwy mpos 70 edavyuov uépog xadélerar. 19. Tpoaerav 8¢ &
brodidkovos Aeyer Edddynaov déomora, wol heywv & dpyiepedg xad éavtdv Nov
amodders v doiddy gov, dérmore (Le 2:29), amovimreton. 20. Kal wpootpyetat
adT® & épydidkovos (Tév edyly Tod Bupdparos. 21.°O 8 odpayilwv Evdobev

TovTog B A

Follieri, Initia IV, 267.

Tp@TOV A

évtinooy BAT

78 8¢ AT

7 uetehafovros B A. petodapfivovrog T
wetehapBavovtos A; Tob 88 hood petodaBévtog om A
TovToV A
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ToD ouvohov Aéyel Ouuinud oor mpoopépw™®. 22. Eita Guud 6 dpydidkovog Ty
aylav tpamélay xvkhéBev. 23. Kol tehevtaiov Zpyeton mpdg TOV dpylepéer kel
Bupdoag adTdv TpiTo, KAvey* Ty Keday adTob Aéyer EdASyyoov déormota. 24.
‘O 8t apyepeds odparyilwy avtdv Eviobev Tob davoliov Aéyer Edloyyres 6 Sedg
Huay wdvrote. 25. Kl & dpyididxovog eimav Auiy, didwat katpdy Tolg YeAtoug kel
Veh<h>ovot & [T ypwdnrw®, xai éépyovrar o dya.

[XI. Thanksgiving and Dismissal]

¢ '

XI. 1. ’EEproy.évwv 0t TovTwy, loTatar émikexhpuévog & lepeds, Kol pETH
TV EEbhevoty TV dylov dvéyel TS davEhiov Tod dpytepiwg 6 KovaTpYiTloG Kl
TpoakaelTon ToUTov glg TV dylay Tpameloy. 2. Kol peté 16 dmedfetv xol mopaoTijvon
Th) dyle Tpamély hapBiver xaupdy 6 dpydiakovog kol Aéyovar ai aithoelg Topd ToD
apydisovos”. 3.°O 8¢ dpyepeds Myer T edyny Edyapioroiuéy oot déomora®. 4.
Ot a0 &l 6 dyaoguds®. 5.°0 ddxovog: Ev eiprvy mpoéddwper’. 6.°0 3¢ dpyiepede
¢moTpedel pdg TO debidv uépog. 7. Kal keyévov Eumpoofev tév dylwy updv Tob
ieptwag TV ToD dmaBauBwvog ebyiy ddelhovrog eimely, adparyiler TolTov & dpytepeds
Aeywv- Edloyyros 6 deog fudv. 8. Eira dmibnow adté 6 xavotpiiolog 16 duodoplov
Kol oTpEdETAL KUTOL BVerTOMGG Kol TIpoakUVeL TpiTov edyaptotdv. 9. Kel dvépyetar ei
v ke |31 ol domaletoan xol obTws kotépyeton. 10. Kal émotpédeton mpdg
ToVg GUMELTOVPYOTVTOG ADTE Kot &Woxoups‘rilwv TOUTOUG é’éépxs’rou YELPOKPLTOVULEVOG
Od T@Y dpydvTwy kel dmEpyeTan glg TO wyTaTwplov O Tav <Bupav> elg O Sefidv
TAGY10V TGV ylwy Bupdv.

Order of the Holy Liturgy according to the Rite of the Great Church

[I. Enarxis and Introit]

I. 1. When the archdeacon has recived permission the enarxis begins and
the antiphons are sung. 2. And when the time comes for the introit, the bish-
op is seated before the beautiful doors and bows three times to the east. 3.
Then after the archdeacon who is carrying the holy Gospel says, Let us pray to

8.

S

Cf. LEW, 359.

84 hvag A

8 Cf. Taft, History V, 297. The troparion is not counted in Follieri, [nitia 111, 327.
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the Lord and those standing nearby say, Kyrie eleison, the bishop bows slightly
and prays this prayer: O Master, Lord our God,.. 4. Then he kisses the Gospel
without bowing, and supported by two archontes he enters and goes up to the
holy doors. 5. And after bowing there and kissing the holy icon in the hinge
of the door leaf, he goes into the sanctuary. 6. And after bowing once to the
holy altar, he kisses the altar-cloth held up to him by the castrensis, and stands
before the holy altar. 7. And when the archdeacon has received permission, the
psalmists chant the doxology and conclude the office according to the ritual.

[II. Trisagion and Procession to the Throne]

IL. 1. Then again the archdeacon, raising his orarion, says, Bless, master.
And blessing him, the bishop says in the hearing of the archdeacon, Blessed is
our God always, now and ever, and unto ages of ages, Amen. 2. And after the
archdeacon says, Amen, the psalmists begin the Trisagion. 3. The bishop, bow-
ing, says this prayer: Holy God ... 4. And if there is no rogation, there is first
a synapté; but if there is a rogation, there is no synapté. 5. And after saying
the prayer, he gives the scroll to the castrensis. 6. After the psalmists chant the
doxology, the castrensis comes and gives the candles to the bishop. 7. And he,
holding them, bows thrice, saying to himself: Lord God of powers, look down
Jfrom heaven and see, and look upon this vine and restore it, which your right
hand has planted. And at the second bow, again the same. At the third bow
he says: Holy Trinity, look down from heaven and see, and look upon this vine
and restore it, which your right hand has planted. 8. And after the third bow,
he blesses once in the center of the holy altar and gives back the candles, and
joining his hands, stands there. 9. Then one of the archontes of the left side
comes and gives the box [to the bishop], and after bowing, withdraws. 10.
And while the bishop is holding this, the second deacon or the archdeacon
comes immediately, and after bowing and kissing his hand, takes it. 11. And
the archdeacon and the castrensis withdraw to in front of the holy altar, and
after bowing, stand waiting. 12. But the archdeacon goes away to the right side
of the columns, and after bowing three times, stands there. 13. And when the
last Trisagion is being sung by the psalmists, he summons the bishop to the
throne with a bow. 14. The bishop bows and mounts the platform, and after
kissing [the altar] he goes on the platform. 15. And toward the conclusion [of
the Trisagion] he descends from it, goes up to the archon and castrensis stand-
ing there, and supported by them he ascends [to the throne], preceded by the
deacon. 16. When he approaches the synthronon, after the archdeacon says,
Bless, master, this throne, the bishop says: Blessed are you, seated on the throne
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of the glory of your kingdom, always, noiv and ever, and unto ages of ages. 17.
Then he ascends the synthronon, and after bowing and kissing [the throne], he
turns to the people. 18. And while the people are singing the Trisagion again,
he blesses them thrice, after the archdeacon has first become silent.

[III. Scriptural Lessons and Psalmody]

III. 1. After the blessing, when the archdeacon has said, Lez us be ar-
tentive, the bishop says, Peace to all, and then sits down. 2. And while the
psalmist is chanting the prokeimenon, towards the end of the second verse,
the archdeacon requests leave and the bishop, blessing him, says, Blessed is
our God, always, now... 3. And while the Apostle is being read, the deacon
requests leave and a prayer for the one about to read the Gospel. 4. And he
[the bishop], blessing him once, very slowly, for as long as it takes to complete
the prayer with the blessing, says in the hearing of the archdeacon: May the
Lord the King of Powers grant you speech for announcing the Gospel with great
power, by the grace of his beloved (Ps 67:12-13), always, now and ever, and unto
ages of ages. S. After the exit of the Gospel one of the seated bishops, having
risen, goes to the first bishop and bowing, kisses [his] knee, and then bowing
again, says, Bless, master. 6. And [the first bishop] grants him leave to give the
greeting of peace after the Apostle, saying, Blessed is our God, always... 7. But
at the second verse of the Alleluia the archdeacon also requests leave, saying.
Bless, master. And the bishop says, Blessed is our God... 8. And he requests at
the same time also the Prayer of Incense of the holy Gospel. 9. And the bish-
op blesses the deacon who is standing facing the holy altar and showing the
incense, saying, I offer you incense... 10. While the last Alleluia is being sung,
the castrensis takes off the bishop’s omophorion. 11. And he stands and turns
to the east and bows down his head to the throne for a short time until the
archdeacon exclaims, Wisdom, arise, let its listen to the holy Gospel. 12. While
the same is still being said, he stands with his phelonion down, and facing east.
13. And when the people say the Glory to you O Lord, he too says it to him-
self, raising [his] hands inside the phelonion. 14. And so, having turned to the
evangelist after the completion of the Gospel, he says to the evangelist in a soft
voice, Peace lo you. 15. And then he descends [from the throne] via the left
[side], led by the hand. 16. And when they have come near to the holy altar
the archontes leave him. 17. And he, after bowing and kissing one of the re-
vered crosses, withdraws via the left side, going down the platform, with hands
joined while the phelonion is up, [and] comes and stands facing the holy altar.
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18. And when the deacons who read the Gospel have come from the right side
and bowed on the platform, a blessing is given them by the bishop.

[IV. The Litanies and Prayers]

IV. 1. Then the citatorium is read, and then when the archdeacon has
received permission, all the petitions as well as the cktené are said by the dea-
con. 2. And when the people exclaim the Kyrie eleison, then [the bishop], with
hands raised slightly in prayer, says three times the Kyrie eleison. 3. Then he
takes the scroll from the castrensis and reads this prayer: O Lord our God, the
insistent... 4. And when the archdeacon has received permission, the petitions
are said, after the deacon has said, For the most blessed and divinely-protected,
.. and the people the Kyrie eleison. S. At the singing of the first Kyrie eleison
[the bishop] bows, and at the second he mounts the platform and kisses the
holy altar. 6. At the third he turns to the people, and at the remaining three
he blesses once in the center, and to the left and to the right, and turns once
again to the east and says the ecphonesis in the hearing of all: For a merciful..
7. And after the archdeacon has got permission again and urged the deacon
on, he [the deacon] proclaims the petitions. 8. The bishop prays to himself
the prayers: O Lord our.. God We thank you... Again and repeatedly to you...
So that under...

[V. The “Great Entrance”: Transfer and Deposition of Gifts]

V. 1. And after the people say, Amen, the psalmists begin the Cherubicon.
2. And the bishop, bowing once and making within himself <the> supplication
during the singing of the Cherubicon, (prays to) himself the prayer: No one is
worthy. ... 3. When the prayer is finished he gives the scroll to the castrensis, and
after letting down his phelonion [and] joining his hands, he says to himself the
Cherubic Hymn. 4. And when this is done, if the gifts have arrived he is sum-
moned by the castrensis with a bow. 5. After bowing, he withdraws and stands
near the pillar, facing right. 6. At the same time the deacon goes opposite him to
the other pillar. 7. And bowing, the bishop blesses saying, Blessed is our God. 8.
And the deacon enters with them [the gifts], and incensing the bishop and bow-
ing, is blessed by him saying, Blessed is our God... 9. While the archdeacon is in-
censing the holy altar, the gifts come in and the bishop, bowed, prays to himself:
Blessed is he who comes in the name of the Lord, the Lord is God and has appeared
to us 5 O Heavenly King.., Guide of wisdom...
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[VIL. The Accessus ad altare: a. The Lavabo)

VI. 1. And when the gifts have been deposited and covered, the castrensis
uncovers the hands of the bishop. 2. And he turns to the right and withdraws
to the left side to wash his hands. 3. And after the subdeacon says, Bless, mas-
ter he washes his hands, saying: 7. I shall wash my hands among the innocent,
and I shall go about your altar, O Lord, to hear the voice of your praise, and to
describe all your wonders. O Lord, 1 have loved the majesty of your house, and
the dwelling place of your glory. Holiness befits your house, O Lord, unto length

of days, always, now and ever, and unto ages of ages. Amen.

[b. The “Orate fratres”]

4. And after drying his hands and letting down the phelonion, he is sum-
moned by the castrensis with a bow. 5. And after withdrawing, he stands near
the holy doors, with the other priests joining hint on the right and on the left,
and bowing down, he prays. 6. And at the third [bow], while he bows down
[his] head a little and the priests pray for him as follows: May the Holy Spirit
come down upon you, and the power of the Most- High overshadow you. Remem-
ber us, master the bishop says without a blessing, May the Lord remember us in
his kingdom always, now and ever, and unto ages of ages.

[c. Accessus Prayer and Litany]

7. And thus he withdraws to the holy altar. 8. And after bowing [and]
giving the archdeacon leave, and when the latter has given leave again to the
deacon, giving him permission to say the petitions, the priest says this prayer:
Lord God, Pantocrator... 9. And the bishop chants aloud: By the mercies of your
only begotten...

[VIL The Kiss of Peace and Creed]

VIL. 1. Peace to all. Let us love one another. 2. And when that is said the
bishop bows to the holy altar, and after mounting the platform, kisses it; then,
after descending and letting down his phelonion, he turns to the right side
and stands there. 3. And the priests come up, kiss first the holy altar, then the
bishop’s hand and right cheek, and one another in turn. 4. And when the kiss
is finished, [the bishop] turns again to the east, and when the deacon says.
The doors, the archdeacon says, In wisdom, let us be attentive. S. And thus the
clergy chant with the laity the I believe in one God...
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[VIIL Prayers before Communion]

VIIL. 1. And may the mercies of our great... 2. While this ecphonesis is still
being chanted by the bishop, the archdeacon comes up and requests permis-
sion. 3. [The priest] blesses only him while still singing this same ecphonesis;
and after the archdeacon has given leave to the deacon, and while the petitions
are being sung by the latter, the priest prays, 70 you we commend... 4. And he
chants aloud, And make us worthy... 5. And the bishop raises his hands a little
in prayer, lidding in his left hand the unrolled scroll, saying to himself, Our
Father... 6. Holy things for the Holy. 7. The people: One is holy...

[IX. Fraction and Commixture]

IX. 1. And while this is being said, the bishop blesses three times with
the bread on the discos, [making] one [sign of the cross] in the center, another
to the left, and another to the right. 2. Then he breaks the bread in two, and
the [bread] in his right hand he puts on the discos; the [seal] in his left he cuts
in the middle. 3. Again he puts on the discos the [bread] in his right hand.
4. From the [bread] in his left he cuts one seal. 5. And when the archdeacon
says, Make full, holy master, the chalice, [the bishop] blesses the chalice with
it, saying, The fullness of the Holy Spirit, and drops the seal into it. 6. And the
bread that he is holding in the left hand he puts on the discos. 7. And he takes
the other [bread], the one cut from the same <seal>, and after taking from it a
seal, fills the other chalice, and puts this bread on the discos too. 8. And again
he takes the other bread cut in two, and breaks it in the middle. 9. And the
[bread] in the right hand he puts on the discos. 10. After taking one particle
from the left-side [bread], he puts it on the edge of the discos in front of him,
and again places this bread on the discos. 11. Then he takes also the other
bread, and having taken from it one particle, puts this next to the other parti-
cle. 12. And in this way the whole fraction of the bread is done.

[X. Communion]

X. 1. And after having divided enough and wiped and shaken his hands lest
perchance a pearl be left on them, he descends from the platform and bows three
times to the east, saying to himself, Your mystical supper.. 2. With him bows the
priest who is supposed to give him communion, and both mount the platform and
kiss the holy altar. 3. And first the bishop, having stretched forth his hands, receives
. 4. Then holding the bread in the last two fingers, with the other three he takes the

other particle and gives it to the one that gave communion to him, 5. who, after
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receiving it, kisses his hand and check. 6. And both descend from the platform and
after bowing down, consume the divine bread. 7. Then they wipe the hands clean
on the discoi. 8. And the archdeacon gives the chalice to the priest, and the bishop,
after turning to him and bowing, communicates. 9. Then he turns to the cast and
wipes the lips clean with the edge of the eiliton, and makes three bows in thanks-
giving. 10. And after kissing the holy altar, he turns, and takes the chalice from the
priest, and [the bishop] communicates him. 11. The priest, after receiving, bows to
the bishop and kisses his right hand and takes the chalice. 12. And thus the bishop
goes to the platform and gives communion to those in the sanctuary.

13. And after giving [communion] to everyone [in the sanctuary] he goes off
to the first communion table, and when the deacon carrying the discos has said,
Bless, master, the bishop says, I will bless the Lord at all times... 14. And the Psalm
is done completely by those present while the people are receiving communion.
15. And if there are still other communicants, the deacon says again, Bless, master,;
and the bishop says, I will bless the Lord. 16. And this is said two and three and
several times, for as long as there are communicants.

17. After the people have received communion and the Psalm has
been completed by those singing, the archdeacon says to the bishop, Lord,
bless. 18. And blessing the people once, the bishop chants aloud, 7he bless-
ing of the Lord be upon us, always ... and after withdrawing to the left side
he sits down. 19. And the subdeacon comes up and says. Bless, master,
and the bishop washes his hands, saying to himself Master, now let your
servant depart... 20. And the archdeacon comes up to him requesting the
Prayer of Incense. 21. And he, blessing from under the phelonion, says, /
offer you incense... 22. Then the archdeacon incenses around the holy altar.
23. And finally he goes to the bishop and after incensing him three times,
bows his head [and] says, Bless, Master.” 24. The bishop, blessing him from
under the phelonion, says, Blessed is our God, abvays... 25. And after saying,
Amen the archdeacon grants permission to the psalmists, and they chant
the Plérothéto, and the gifts go out.

[XI. Thanksgiving and Dismissal]

XI. 1. While they are going out the priest stands bowed, and after the
exit of the gifts the castrensis lifts up the bishop’s phelonion and summons
him to the holy altar. 2. And after he withdraws and is standing before the
holy altar, the archdeacon gets permission, and the petitions are said by the
archdeacon. 3. And the bishop says the prayer,We thank you, master... 4. For
you are the holy (!) ... 5. The deacon: “Lez us depart in peace” 6. And the bishop
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turns to the right side. 7. And while the priest who is to say the Prayer behind
the Ambo is in position before the holy doors, the bishop blesses him saying,
Blessed is our God... 8. Then the castrensis puts the omophorion on him, and
he turns to the east and bows three times in thanksgiving. 9. And he mounts
the platform and kisses [the altar], and thus descends. 10. And he turns to his
concelebrants, and taking leave of them, goes out supported by the archontes,
and departs to the métatorion via the <doors> on the right side of the holy
doors.
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